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/ Following is the translation of an article entitled

T "Islam i ego klassovaya sushchnost'% (English version
above) by N. A. Smirnov in Prepodavaniyve Istorii v
Shkole (The Teaching of Hisftory 117 9CH00L ), NO D,

Woscow, 1960, pages 48-56.7

In the sixth and seventh centuries A.D., the »nrimi-
tive communal system of the Arab nomad tribes (Bedouins)
was in a stage of disintegration. The rising nomad nobi-
lity began to appropriate tribvally owned land ané indi-
vidually owned livestock. The frequent conflictes among
the various trives developed into wars for the defense
of their own land or the acquisition of foreign land.
These wars led to the enslavement of foreign nomads, who
were forced to work for the conquerors. Successful wars
promoted the formation of a group of exploiters from the
top ranks of the military leadership and from the tribzsl
chiefs, who received the oprortunity to enrich themselves.
The proceas of cless differentiation developed among the
Arah nomad tribves.

In the ensuing stage of social development in
the seventh cenvury the nomad novility entered into an
alliance with the noovility ofthe neighboring tribes. As
the weaker tribal groups became dependent on the strcn-
ger, tribal confederations and alliances were formed
and presented a prototype of future states. This is thke
stage of social evolution which Engels called "military
democracy". .

The nomadic Bedouins were not the sole inhabi-
tants of the territory of Arebia, In the western part
of the peninsual (Hejaz), in the southern part (Yemen),
and in some northern districts the Arab tribes lived a
settled life in towns end engzged in agriculture (the
cultivation of grapes and figs). By the seventh cen-
ter small states existed, including independent city-
states., .

While studying the history and living conditions
of oriental nomads, Xarl Marx noticed an extremely im-
portant peculiarity of their economic life: "Among all
oriental peoples, from the time when this procews begins,
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it is possible to determine a general mutual relati-n-
ship between the settlecd life of one part cf these _
tribes and the continuing nomadic life of the other oart.”

/See Note™/. This valuable observation of Marx rake: it
possible To bring to light the natural connsction “es-
ween Arab nomadic and settled tribes and to exawmine zhe
evolution of their interrelation. These relations were
baszd mainly on the necds of a settled population for
the products of a livestock-breeding economy, includ-
inghorses anrd camels for the transportation of commo-
dities. Conversely, nomeds alweys have need of cerial
producis and the products of urban crafts. (/Note:/ i.
Marx and F. Fngels, Sochineniva (Works), Vol XX¥I,

prage 488.,)

Typicel of the nutual cdependency of the nomadic
and settled Arab populztion vere barter, trade, and the
joint organization of caravan routes and protection of
caravans, which often employed thousands of camels to
transport wares across Arabia to adjacent countries.

In such large trade centers as Mecca and Hejaz annual
trade-fairs were organized, during which all wars and
conflicts ceased, so that any tribe having an image of
its deity in the town temple (Kaaba) could perform its
prayers and sacrifices. In this way the Bedouins could
satisfy their religious needs and the importance of
Mzcca as the economic and religious center of Arabia
was enhanced.

At the same time hostile relations between the
nomad cnd settled tribes continued. Armed conflicts be-
tween them often led tc the strengthening of some tribes
and the weeskening of others. Eventually the settled znd
nomad tribes were compelled to cease hostilitics in
order to unite for derfense against common enemies: the
large but weak neighboring states of Byzantium in the
north and Persia (The Sessanid state) to the east. The
Byzantine Fmpire, which in addition to its Zuropean
possessions ruled Asia Minor, Syria, Palestine, rgynt,
and other lands, presented an immediate threat to the
Arab countries. An acute danger was the Byzantine war
against Persia, which had invaded Yemen in the second
decade oI the seventh century after the expulsion of
Ethiopian troops allied to Byzantium. Protracted war-
fare between the two rivals greatly harmed the Arabs of
Mecca and of other towns, since the caravan routes ex-
tending from Yemen across Mecca to Syria were neglect-
ed and reverted to desert. The nomadic tribes sub-
sisting on caravan trade also suffered exceedingly.
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The situation demanded the unification of the irab
tribas tor the defense of their land. The settled tribes,
nerticularly those interested in the defence of thelr
+#ields, dwellings, and towns, took the initiative.
mhere was consequently nothing extraordinary ahout tie
part plsyed by the towas of Hsjaz, Mecca, and Tatrib
during the seventh century in the formation of the Arab
state, which later received the name of caliphate. The
historical movement for wrnification acquired a religious .
coloration vecause of the economic, political and cultural
backwardness of the trives.

In the specific conditions of Arab society at
that time, when a nomadic livestock-breeding ecoromy
obviously predominated, the disintegretion of the primi-
tive communal system and creation of e state cembhracing
towns with relstively highly-developed social relations
could lead to the formation of a slave-holding or fcudal
system. Many historians have come to the conclusion that
the se¢venth-century Arab state began to take shape as
a slave-holding state, but that due to a variety of
reasons the slave-holding structure did not develop
into the dominant mode of production. They believe that
the arabs were rapnidly drawn into the proccss of feuda-
lization. The authors of this conception relatz the be-
ginning of feudalization of Arab society to the period
after the great conguests of the first half of the
seventh ceniury. Slavery continued to be preserved
among the Arabs, but only in structural form /See No*e/ .

/Note:7 Vsemirnaya istoriya (¥orld HisTory), Vol III,
lloscow, Staté Publishing House for Political Literature,
1057, Page 104.)

The adhersnts of another point of view proceed
from the fact that in central and northwest Arabie feoucal
relationships began to ve formed after disintegration
of the rrimitive communal system had set in. The develop-
ment of feudalism in turn conditioned the formation of
the state and the great expansion and rapid success of
the Arab conaquests. Even in the early stage of the
Arab state the various categories of landovnership
characteristic of feudal society were strictly cefined:
state, communal and tribal land, land grgnted to feudal
lords with rights of hereditary ownership (ikta), and
privately-owned land. All NMoslems had the right of
private possession of movable and immovable property
and a person who hadlegally acguired property or land
wes considered protected in his rights by religion.
Asgistance from Allah was promised those who after their
"confirmation on eaxth" would perform a prayer, contri-
bute a tax (zekyat), and fulfil other requirements of Islam.
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It is difficult to coordinate the conception of
th> formation of slave~holding relations in arab socicty,
wiere a nomad ecoromy vrevailed, with some historical
facts. As is well-knowr, a siave-holding state inevi-
tably rejuires the constant importation of slaves Irum
abroad, since in view of the predatory use of servilc
lebor rade it otherwise immossible to replacz the slaves.
But in the initial stage of the Arab state, befors the
teginring of foreign wars and conguests, there were .o
large puvchaces nor captures of slaves due to wvar.
Without this condition the slave-nolding mode of pro-
duction couléd not develop. A livestock-raising econony
did rot need a large quantity of slaves, which had to
be fcd and clothed; their labor could not ke justificd
and therefore could not be dominant in the 1life of
Lrab society.

¥e shall not pause for a detailed analysis of
the concrete historical situation of sizth- and ceventh-
century Arabia which effected the transition from tzno dis-
integrating primitive communal system of the Arab trites
to feudalism, with its division of labor and the indi-
vidual character of the production process. When we upezak
about the inception of teudalism in Arab society at irc
beginning of the seventh century, we should kecp in mind
that in oriental laznds such as Arabia various strucitures,
including thke slavery and the remnants of the primitive
cozmunel moce of production and of patriarchal relation-
shins, survived for many centuries within the freme-
vors cf feudsl societv. The new feudal forms of exploi-
tation were concealed by clan, tribal and family reiation-
chivs and ancieat customs and traditions.

The formation of tribal unions, which subse-
cuently constituted the Arab state, inevitably caused
the destruction of previous economic and political ro-
lations and their replacement bynew cnes. This process
affected all sides of Arsb life, including religion.

In the commurial system the Arab tribees nad primivive
religious cults. Sincc they were grcatly dependent on
rztural conditions for their existence, the Arabs wor-
shippcd what they regarded as the mysterious forces of
naturc, including the hesvenly bodies, wnich to their
mind everywhere opposed man. Social forces and tribal
life were also ragarded as incomprehensible and inex-
plicable. When all power tagan to be concentrated in
the hands of the military leaders of the trital alli-
ances a cnange occurred in the religious superstructurc.
The whole ageregation of mysterious forces in the forn
of tribsl gods was ccntered now in one God. To him was
attributed the highest degrees of perfection: he is ai-
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mighty, all-powerful, all-knowing and at the same *ime
the most cunning of the cuining. Thus nonothelsm arose
ancng tile Arahs -- a religion waich reflected a new
form of man's relationshiv to the dominent rorces of
nature and of sociesty.

Arab monotheism extensively utilized various bs-
liefs of the well-known montheistic religions of ncigh-
boring neoples, including those tribes profussing
Christianity and Judaism. As Priedrich Fngels points
out, "... every religion is nothing out a fantastic
reflexion in the human mind of the exterior forces
dominating men in their everyday life, -- a reflexion
inn which eartily forces assume the form of unearthly
forces" Zﬁee Kote/ This formulation provides & correct
ocxplanation of the way in which the uew rceligious cult
based on the worship of onc God (Allah) was formed among
the Arave.

/Mote:/ PFriedrich Ergels, Anti-Dyuring (Anti-Dih-
ring), Moscow, State Publishing House for Political
Literature, 195%, Page 299.)

The rise of the new religion, which was named
Islam ("surrcnder of oneself to God") or Moslemism (from
the Arabic word muslim -- "submicsive, dedicated to God"},
is inseperately connected with the city of Mecca. Accord-
ing to Areb tradition, in 610 Mohammed, a local citizcn
belonging to the ruling sect of Kureysh /Iransliteratod
frcm Russian/, began to preach about mondtheism in the
town. For a long time his sermons received no attention,
and he himsclf was recognized as the preeminent prophet
and founder of Islam only towards tihe end of his Life.
According to Islamic teaching, Mohammed claimad <o be
a rreacher of the word of Allah, with whom he suppcsedly
could communiceate directly..

Nohammed's biography was composed over a century
after his death, and included far-fetched descriptioas
of events in his life and carecer, The purpose of the
biography was the exaltation and deificatior of the
"prophet" and his teaching. All that has been written
about Mohammed is in need of critical evaluation, which
is made difficult by the opvosition of rcligious circles
and by the limited scopc of the appropriate sources.
lioreover, there have been no complete archeological in-
vestigations of the places where Mohammed lived. The
fairly complcte biography of lMohammed by Ibn-Iskhak (vho
died in 768), waich was edited and revised by Ibn-
Khisham (who died in 834) /Poth names transliterated
from Russiag7, contains many concrete details of the
worX. ard family life of the "prophet" until his death
in 632. Although the historical relisbility of many of
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the events recorded is justificbly called into question
and criticized, this material is nevertheless used by
historians with a proper criticel approach for the sindy
of Islam as a religion. llohammed, therefore, is recog-
nized as an historical personage; he emerged alongside
similar preaschers of morotheism in Arabia. The most
dangerocus of his rivals was Moseylin /Iransliterated
from Russian/, who preached in Yemam /Iransliterated
from Russiafi/y in the eastern part of the peninsual and
was liquidafted by Mohammed's followers in a bitter struggle
vhich broke out after the "prophet's" dcath.

Cf course we cannot accept and reiterate the ssser-
tion of the biographers and preachers of Islam that
Mohanmed was a suverman capable of performing miraculous
deeds, of conversing with Allchk, of jormeying to heaven,
etc. The idea of him as a perpetual intesrcessor for the
faithful before Allsh is alien to us.

VYohammed's original exhortztion to submit to the
one God and refutation of Meccan polytheism enjoyed no
success; ae even had to flee with a small group of his
followers in 622 to the adjacent town of Yatrib, later
renamed Medinra "the cityof the prophet". This event
is considered an iImportant landmark in Islamic history,
for Mohammed's sermons, when applied to the new condi-
tione, received en audience not only among the inha-
bitants of lMedina, but clso among the surrounding tribes.
For this reason 622 was procleimed the beginning of the
rew liocslam era, which bears the name hejira ("migraticn").

In Medina & community of believers, the nuclcus
of the future state's nobility, was created from lMohommed's
adherents on a completely new tasis. All who accevted
the rew religion were included in the community with-
out consideration of their tribal affiliation. This
did not mean, however, that tribal organizatior was
definitively abolished., The trites which adopted Islam
and participated in the Arav campaigns of conquest pre-
served their traditions and crganization. Tribal chiefs,
transformed into feudal lords and military coumanders,
were ccncerned with the preservation of their tribal
privileges, btut were ccmpelled to recognize also the new
legal standards besed on the laws of Islam.

Having started his career in Medina as head of o
religious community, Mohammed soon was recognized as its
ruler and military commander. After the stubborn resist-
ance of the Medinan religious and political organization,
which was greatly strengthened by *the conversion of meany
Hejaz tribes, the Kureyshite rulers of Mecca were force
to enter into negotiations with Mohammed, to recognize
his political authority and to accept Islam. Thus
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Mohemmed was the crecator of the Arab state, whose capi-
tol became lecca, "the mother of cities", The Kaaba
temple was transformed into the principal religious
center of Islam. In later times a special ceremony was
wworked out which obliged the faithful to make tnc hadj
{"pilgrimage to Mecca"), which became one of thz pre-
cepts of Islam. The o0ld pre-Islamic cult of the keaba
wes thus incorporated into the new religion. Some authori-
ties bulieve that the "black stone" (a fragment of a
meteorite) seot into one of tne walls of the Kaaba and
specially venerated bypilgrims to this day existed in
pre-Isliumic times.

The Xureysnites quickly adapted to the ncw order
ard made a grecat effort to ensure that the new religion
with its coamandments and preccepts was put to tne ser-
vice of their class interests and the needs of the
cmerging feudal society. They began to play an increasing-
1y prominent role in tais incipient feudal society
paerticularly after the death of Hohammed in 632. The
unification of all Arabia around Meccc was by no means
inmediate and was accompanied dy a bitter struggle among
the tribes and tribel alliances.

In the timc of Mohammed's successors, called
caliphs or "deputies of the prophet" (the Arab state
was narmed caliphate), the Arabs waged war ngainst By-
zantium and Persia for the territories bordering on
Arabia. These wars, or, as they are usually cal.ed,
congucsts, played an outstanding part in the history of
the Arabs and of *he whole Near and Middle East (to
use modern terminology).

They started in 633 and led to the forma*tion
of an cxtensive state, whose capital was transfcrred
from Mecca %o Damascus in Syrie, where tac dynasty of
the Omayyad caliphs ruled for almost a century (661~750).
The state was concequently named the Omayyad or Damascus
caliphate. This fcudal state significently differed from
the Meccan state. The absolute sovereign of the true
believers, the caliph, was considered the chadow of
God on earth. As emir hc posscssed absolute sucular
power and 2t the same time was supreme religious leader
(imam). The caliph, his retainers, the provincial vi-
ceroys, and the higher military and eivilian officials
became great landowners, In their holdings, as in tne
whole state, the feudal systcems of administration, ez-
ploitation and oppression of the popular masses prevalent
in the subjugated countries were adopted and secured.

A consicéerable portion of the Arab population settled
in the conquered lands, and their military camps served
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as the foundation of many towns: Fustat (the future
Cairo) in Egypt, Zufa and FPasra in Irak, Shiraz in Iran,
Gyendzhe (now Kirovobad) in Azerbaydzhan, and -others.

In the period of Omayyad rule a2ll the basic Aroh
conquests were accomgpliched. In 750, when the dyncsty Z¢li,
the Omayyad state embraced the following aress outside
Arabia: Syria, Palestine, Irak, Iran, the whole of
Trenscauceasig, the Middle East, part of modern Afgeni-
stan, and Sind. In the west the czliphate includcd
Egypt and all Magrib (Worth Africa), and the peninsula
of the Pyrenees. In 732 the Arab advance to the west
wes stopped by the Franks in Aquitaine at <he battle
of Poitiers; two decades later, in 751, the Chinese
advance to the west was halted by the battlie of the
Talas River.

A8 a result of widesprcnd popular movements and
the aggravation of class warfare the Omayyad dynasty
wes overthrown and replaced by that of the Abbasids
(750-1258), who transferrcd the capital to the newly
constructed city of Bagdad in 7€2. For this reason the
Abbasid caliphate is often called the Bagdad caliphatce.
“he intensification of oppression and of taxation undcr
the Abbasids led to the decline end gradual disintegru-
tion of the ccliphate. The Arab rulers of the Iverian
reninsula initiated thz decline in 750, when they re-
fused to recognize the authority of the Abbasid czliphs
erd formed an indcpendent emirate. Later they founded
theilr own cnliphatc at Cordova. The brilliant rise of
culturc associatzd with the spread of scierce and ar®t was
caused by the progress of the feudal mode of production.
There wes an extensive exchange of scientific achievenznts,
cnd trade relations were established with virtually
1l the then-¥nown countrics of the world. Eowasver, this
cevelopment could neither stop nor retard the political
collapse of the caliphate in the ninth century or tae
secessicn of independent stztec from it. By the last
Year of the caliphate the possessions of the Abvesids
were confined to the bounderics of Irak, and their actusal
power was recognigzed only in The region of ILagded. They
were considered only the suprcme representatives of Is-
lem. The invacions of the Seljuk Turks in the eleventh
century and of the Mongols in the thirteenth accelerated
the final ruin of the Abbasid state in 1258.

Any discussion of the Areb conquests of the se-
venth and eighth centuries should attempt to explain
the reasons for the relatively easy ard rapid victories
of the Arabs, whose military art could hardly have beer
much hetter than that of the neighboring peoples ex-
posed tc their aggression. Of course we can never agree
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with the bourgeois historians who explain the victories
o the Arabs by the extreme fanaticism of their reli-
gion, which demanded the propagation of the faith by
force of arms. The famous theory of the Italian auv.ior
L. Caetani, that the¢ drying up of the soil of Arabia
was the main reason for the migration and rapid ccnquests
of the Arabs, should be rcjected, since it has been
proved that the climatic and soil conditions of Lrabia
did not undergo any noteworthy changes over a very

long period of time. It is also impossible to =xplain
Arab nilitary success by the warlike character of these
supposndly natural conquerors.

The factors which rotivated +the forecign conquests
of the Arab rulers and of the growing feudal class cven
before the establishment of their control over the whole
of Arabia should be sought primarily in the field of
political and economic rclations. The rich agricultural
countries - Syria, Irak, Fgypt, etc. - bordering on
Arabia hed & higher culture ancd production technology
and a better developed trade than the Arabs. These coun-—
tries brought great advantages to their wcakencd masters
(the Byzantine emperors and the Sassenid shai-in-shahsg)
and were easily accessible to the Arabs. The scizurc
of material goods and of affluent territories, the ex-
ploitation of subjugated rcoplcs and utilization
of their productive forces, and trade enriched the first
caliphs and enabled them to consolidate their political
position in Arabizs and to create a sound btasis for their
state. The class interests of the caliphs and of the
Arab feudal nobility, the consolidation of their rule
ovzar all the tribes, and the enrichment and sircngthon-
ing of the new state's cconomic system were the causcs
of the initial Arab conquests. Victories, economic =d-
vantages, and rich spoils, only a portion of which was
surrendercd to the state, pushed the Arabs of all classes,
both military cormmenders and simple warriors, on to
further conquests. Tnc political fragmentetion, mili-
tary weakness and general decline of many eastecrn coun-
tries in the seventh and eighth centuries and the siruggle
between the popular masses znd ruling classes only fa-
cilitated the Arab conquest.

In this article we are interested primerily in
the role of Islam in the Arab state and the dcvelopment
of its doctrine, dogma and ritual. It is important to
trace how Mohammed's ideas, which by no means constitu-
ted a coherent religion, were transformed into a well-
ordered religious system which became one of the forrs
ol social consciousness and the ideological supers*iruct-
ure of Arab feudal society. Marx, Engels and Lenin ex-
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N posed the derendence of religion on the evolution of
gocial relationships and on the clasc structurc. T@ay
| determined the interest of the exploiting classes 1in
religion as a convenicent mecans of enslaving the tciling
i messes.,
In the expanding Arab stete of thce seventh countury
{ the class, material interests of the military-fcudal
lcadership hore a religious stamp, insofar as 1t was
| convenient to conceal these interests and needs under
L — a religious daisguise. The primitiveness of the naterial
and cultural basis of Arab sceiety is illustrated by the
rrominent position assigred to militery and political
* .matters in the evolving doctrine of Islam. The emphasis
on nilitary and political affairs fully correspended
vith the ideology of the conquerors of countries where
Gifferent religious beliefs were widespread. )

The dogmas, rites, commandznents and legicletion
of Islap were formed in conditionsof struggle ageinst
various peoples and tneir religions. Islam borrowed
| and initated many features of these religions, ard hac
many cheracteristics in common with them: genuine
enthusiasm, practical precepts to instill new standards
of comrunity life in conformance with the feudal sysiem,
end, as in every religion, deception and distortion cf
historical facts.

Themost imrortant Islamic beliefs =mre presented
in a book sacred to believers, the Koran (in Arobic -

: "reading') or Kitabillakh ("divine book") /Irancliter-
ation from Russian/. The Koran consists of 114 chanters

| (o surras), each”one of which is divided in%o an un-
even rumber cof verses f(ayats). The Koran con*ainc an-
cient Arab religicus and clen legends, which are success-
fully coambined with new principles and appropriately

l modified for the rulers' new needs and interects. The
ideology of the FKoran is directed against everything

l aspsocliated with patriarchal social relations, with tri-

bal strife, polytheism, cruel treatment of slaves, etc.

The purpose of the Koren, asof Islem, is to surround

the new Zeudal order with an aura of divine grace, to

facilitate the complete subordination of the Arabs to

4llak and the caliph, who was transformed intc God's

deputy on earth, the "shadow of Allah." The Koran prea-

ches that there can be no religion without power and that

religion is obliged to serve the powers that be and

assist them with all its authority. The Koran and Islam

convince the believer that the complete master of his

| 1ife is Allah, who in the "book of fates" predetermined

; before birth every man's fate and actions. Since nen

| cannct alter the conditions of life in opposition to
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Allch's will, it is futile to fight for progress.
Ahsolute obedience and faith in o happy future life re-
nlete with all kinds cf plezsurss are the lot of nen
who observe the Koron's precepts.

The original demands of Islam coneisved in
the profession of monotheism (suskhad), ths recognition
of VMohamrmed as the ‘prophet", obligatory prayer five
times a day, at least one pilgrimage to lNeccr, the ob-
servence of the annual fast (uraz or ruzj, ~nd the
navment of a detinite tax (zekynt). These were suprle-

e

~ented byrumerous other duties, moral stendords, pe-
anlties rnd prohibitions. Punishments included stoning
to Geath ard citting off +he hand. The ideology of war
was expressed in the special demandor dcgmn concerning
noly war (jinrad; for the spread of Isiem ~aorng infidels,

The guection of the koran'e origin, history and
tezching is central ir the study of Islamic history.
Aauy facts connected with the definitive edition of
the Koran have rever been sufficiently clarified. «ll
modern editinns are based on this source. Moslem <ro-
dition nolés that the Koran is of divine origin. On
+he order of Allah the angel Gabriel supposedly dicte-
ted it to Mohammed. The prcphet pessed on its contents
to his disciples and followers, who recorded then in &
book.

In their reserrch on the Koran bourgecis Islemic
scholars proceed from the thesis that it is the work of
YMohammed slone and represents a collection of his sermons.
Iven a2 general ascquairtance with its diverse ccntents
refuties this position. There is no systema®ization cr
themavic plan in the distribution of chaptesres, and *ie
titles of the chapter headings are in no way relatec o
the text. These facts do not indicate o single authcr.

Tne first edition of the Xoran is associated with caliph
Osran (544-656), but there is no doudbt that it was
subsequently abridged 2nd supplemented before receiv-
ing its present form. It is assumed that the presernt

"edition took shape in the eighth or ever ninth century.

The Korsn is an important historical document
because it contains the principles characterizing the
new structure cf Arab life. It sanctifies private
property and devotes much cttenticn to family relaticas,
in which the family, not the individual, occupied the ba-
sic position. The Koran spesks of the irequality of men,
and men are regarded as superior to women in all re-
spects. Women are placed in a dependent relatiocnship
to men. The share of a2 man's inheritance is equal to
the share of two women, and the legal vote of & nen
ecuals the votes of two women. The passeges of *tne
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| Koran about thne structure of the universe and origin of
’ vegetative, animal and human life are in obvious contra-
| diction to reasoh. At the +ime of .the book's composi-
- tion such theories anparently could satisfy to & certuin
.4 extent the Arabs' primitive ideas about the universe.
' The trouble is that these anti-scientific concepts cre
AJ regzrded as divine revelation to this dey. The inter-
‘ pretation of these sections is severely restricted so
1 that the contents will tecome vaguer and more inrcon.-
o - prehersible.
| Even in the first century of the caliphate two
main branches of Islam were defined, which eventually
were transformed into separate Moslem religions: Sunnism

i (from sunna -- "model of conduct," ‘“"collection of
‘ legends avout the life of the prophet"), and Shiism (from
shiyya -- "party," "sect"). Sunnism is considered more

crthodox and has the allegiance of the majority of Mcs-
lems. Shiism originated among the ahereante of Ali, the
fourth caliph after Mohammed and the prophet's cousin
| and son-in-law, who was killed in the struggle for su-
N preme power in the caliphate. The Shiites advoceted the
‘/; hereditary succession to the caliphate of the family
i of Ali, Ali's son Hussein and his descendants perishecd
at the handsof the Omayyad caliphs. Taking advaontage
of the discontent with the Omayyads in Irzk and later
l in Irar, the Shiites propagated their doctrines and won
rany supporters, who under the banner of Shiisn at-
tempted to overthrow the Arab calivhs. The Shiites wcre
, irspired bythe hope that under the rule of caliphs from
/! {ihe house of Ali their sect would trimph and changes
. ir the socinl conditions of the masses would take place.
According to Shiite teaching, Mohammed, the twelfth
descencdent of Ali, was not killed, as were all nie pre-
decessors, but vanished. The Shiites proclaimed him
"the hiddén imem" and believed that Allah would send
him to earth at the nececsary time so that fhiism might
triumph end establish a kingdom of justicec on earth.
The doctrine of thehidden imam (mahdi) is an important
dogma of Shiism. The Shiites accept only the Koran,
while the Sunnites recognize the legends about the
rrophet's life contained in the Sunna as n second source
, of Moslem doctrine. The Shiites venerate Ali as the equal
| of Mohammed, and often as superior to the prophet him-
self, Shiism has its own religious centers, rites and
traditions. It and various later sects have been
responsible for powerful popular movements which shook
i the foundation of the caliphate and hastened its ruin.
, Why did Islam spread only in oriental countries?
| Engels believes that the answer is to be found in the
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specifically criental ritual so characteristic of Islan.
",.. Islam, having preserved its specifically oriental ri-
tual, by thic sam2 fact limited the area of its extencicn
te the Eacst and North Africa, which were conauercd ani
colonized by Bedouine from Arabie. Here Islam could
become the dominant religion, but in the West it could
not" /See Note/
(/Notes/ Karl™Marx and Friedrich BEngels, 0 rcligii (Reli~
gion), Moscow, State Publishing House for rolitical ILi-
teraturc, 1955, pags 157.)

The numerous rites and strict prohibitione of
Islam 2ctually do introduce a neculiar division among
men. They. include abstention from porl, a nmonth-lcng
fuet, an ablution before preyer, offerings orn dzfinite
ferstdars and during the hedj. As Eagels indicated, thcse
prectices pravented Islan from becoming & werld religion,
although they proonbly eunsured its wide extension in the
Orient, whose encient rsligions were saturated with ri-
tual. LAt the came time we should always remember that
the rites and demands of any religion always and every-
where interfered with the creative life of the masses
and retarded their politiceal and cultural development.
Lenin teaches: "The idea of God always hypnotized and
dulled 'eocial feelings'; it replaced the living with
the dead and was alweys the ideaof slavery (the worst,
mocst hopeless slavery;. The idca of God never 'united
the person with society', but always tied the oppressed
classes by religiouc belief to the divineness of the
orpresscrs" /See Note/.
(/Note/ V. I. Lenin, Sochineniva (Works), Vol 35, page G3.
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