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ABSTRACT

This thesis analyzes potential socio-cultural discord upon eventual Korean
national reunification, owing to the predominance of the cultic state ideology of Juche in
North Korea. Juche has become the fundamental framework of orientation for North
Koreans. The hypothesis investigated is that, upon eventual Korean reunification,
significant problems of national social cohesion, at least as serious as those faced by the
reunified Germany since 1990, should be expected. To this day — nearly two decades,
and an estimated €1.5 trillion after the fall of the Berlin Wall in 1989 — reunified
Germany is recurrently affected by socio-cultural conflicts, based on ingrained values,
past ideological conditioning, and resulting emotional ties and behavior patterns of the
former East and West German societies. Juche could foster similar or graver phenomena
in a reunified Korean society, manifest in mutual and estranging grievances, ultimately
impeding successful reunification. However, the Kim dynasty’s established virtuosity in
adapting and developing Juche might in some circumstances combine with Juche
elements of potential appeal to both Korean societies, such as national self-reliance.
Instead of constituting an ideological barrier, Juche’s pan-Korean components might
hypothetically be transformed into a common ground to alleviate societal conflict and

eventually facilitate Korean national reunification.
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l. JUCHE: AFUNDAMENTAL FRAMEWORK OF ORIENTATION
THAT MAY AFFECT KOREAN NATIONAL RE-UNIFICATION

A PURPOSE

This thesis examines Juche — the predominant North Korean state ideology. In
particular, the thesis assesses whether and to what extent Juche offers a potential means to
facilitate prospective Korean reunification. Conversely, to what extent might Juche constitute an
ideological barrier to be overcome before effective re-unification of the divided Korean societies

can succeed?

The hypothesis investigated is that Juche has become a framework of orientation so
fundamental to North Koreans that it is reasonable to expect that it could raise problems of
national social cohesion after reunification, at least as serious as those faced by the unified
Germany since the end of the German Democratic Republic (GDR), also known as East

Germany, in 1990.

B. IMPORTANCE
1. The Wall Inside The Minds: The German Paradigm of National Unity

The German re-unification experience suggests that ideological indoctrination, resulting
values, and emotional ties can persist a long time, and may be displaced by democratic freedom,
economic growth and the joys of consumerism only superficially. To this day, although the
Berlin Wall came down in 1989, East and West Germans alike are recurrently affected by “The
Wall Inside The Minds”! — conflicts between individuals or groups of the former East and West
German societies based on ingrained values, past ideological conditioning, and resulting
emotional ties and behavior patterns. The German case suggests that the phenomenon of “The
Wall Inside The Minds” might constitute a significant cause of individual and societal grievance.
It might therefore hinder the reunification of Korean society. It is a factor beyond mere economic

disparity that deserves attention.

1 The German phrase die Mauer in den Képfen is translated here as The Wall Inside The Minds. The term
reflects the substantial challenges and disparities in the unified Federal Republic of Germany between East and West
Germans as a people, between their mindsets and characters, their historical narratives, and their goals and virtues in
life. Some of these differences were strengthened rather than weakened when the East German state dissolved in
1990.



Indeed, Pyongyang’s Juche ideology could foster a similar phenomenon in Korean
society. This in turn might subsequently cause different types of mutual and estranging
grievances among and between North and South Koreans, leading to social antagonisms and
ultimately impeding successful reunification. On the other hand, in some circumstances certain
elements of the Juche idea (such as self-reliance and national unity) might appeal to a large
number of people in both Korean societies. Some of its homogeneous cultural, ethical, ethnic,
and religious elements could in fact present a common ground to alleviate societal conflict and

eventually facilitate reunification.

This thesis offers a contribution to the current Korean reunification debate. In particular it
focuses on the political importance of mitigating potential societal grievances upon Korean

reunification.

2. Literature Review
a. Juche: History, Theory, Practice, and Future

The Juche idea was first advanced publicly by Kim Il-sung in 1955.2 In contrast
to literature that classifies Juche merely as a North Korean version of Marxist Communism,
Mitchell Lerner offers a more discriminating view. In his analysis, Kim Il-sung’s ideological
break with Soviet Marxist-Leninist ideology was established through: (1) rejecting the Leninist
primacy of the vanguard party; and (2) discarding Marx’s focus on the working class as the
driving forces of the revolution. Instead, Kim Il-sung established himself as the Suryong3 in a
direct lineage from the ancient and mythical Koguryo4 dynasty to his own regime, while
simultaneously modifying Marxism and Leninism according to his own practical needs. Hence,

as the legitimate Suryong, and as the Great Leader of the revolution, Kim Il-sung would unite the

2 Kim Il-sung, On Eliminating Dogmatism and Formalism and Establishing Juche in Ideological Work -
Speech to Party Propaganda and Agitation Workers, December 28, 1955 (Pyongyang, Korea: Foreign Languages
Publishing House, 1973).

3 Ki-baik Lee, A New History of Korea, trans. Edward. W. Wagner and Edward J. Shultz (Cambridge: Harvard
University Press, 1984), 89. Per Lee, Suryong is the ancient Koguryo term for the king as being the maximum
authority. For the Suryong’s role as the supreme leader and ultimate authority, see: Cumings, Korea's Place in the
Sun: A Modern History (New York: W. W. Norton, 2005), 30.

4 Koguryo (also Goguryeo) was one of the ancient Three Kingdoms of Korea. Koryo (also Goryeo) is a
shortened form thereof. The English name Korea derives from Koryo.
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Korean proletarian and peasant masses and lead them in their development of collective

revolutionary consciousness, and in their movement towards their socialist destiny.>

Experts have described Juche as an “ideological construct” of self-reliance and
national identity. Its concept of self-reliance calls for being individually and collectively free
from external influences, pressures, and conventions of deference towards other nations.6 In
addition, Bruce Cumings traces the term chuch’e back to ancient Korean history and makes a
case for connecting the idea with Neo-Confucian virtues of loyalty, hierarchical order, and the
power of the mind and heart.” Selig S. Harrison holds that Juche has been developed from a mere
idea of “nationalist ideology” into a “state of mind” and a “national religion.”® At the same time,
Han S. Park observes Juche’s strong nationalistic view of “the nation as an indivisible and
deified sacred entity.”® Cumings further connects chuch’el® to the Chinese “late-nineteenth-
century self-strengthening movement” and to the Japanese Kokutai-rooted pre-World War I
ultra-nationalism.11 Lerner maintains that Juche and its prescribed virtues have been developed
as the lens through which North Koreans perceive life, society, and politics. “Thus the
importance of Juche in North Korean society is difficult to overstate.”12 His evaluation is
supported by anthropologist Clifford Geertz, who explains (following Walker Percy) that
cognizant perception is “an act of recognition, a pairing in which an object (or an event, an act,

an emotion) is identified by placing it against the background of an appropriate symbol.”13

5 Mitchell Lerner, “A failure of perception: Lyndon Johnson, North Korean ideology, and the Pueblo incident,”
Diplomatic History 25, no. 4 (October 1, 2001): 655. For the supreme leader’s role to unite the proletarian and
peasant masses, and lead them towards their revolutionary goal to construct a socialist state. See also: Dictionary of
Philosophy (Pyongyang, Korea: Social Science Publishing House, 1985), 376.

6 Lerner, “A failure of perception,” 647.
7 Cumings, Korea's Place in the Sun.

8 Selig S. Harrison, Korean Endgame: A Strategy for Reunification and U.S. Disengagement (Princeton, NJ:
Princeton University Press, 2002), 15.

9 Han S. Park, “The Nature and Evolution of Juche Ideology,” in North Korea Ideology, Politics, Economy, ed.
Han S. Park (Englewood Cliffs, NJ: Prentice Hall, 1996), 12.

10 Cumings, Korea's Place in the Sun, 30. According Cumings, “Juche is the North Korean spelling of
chuch’e.”

11 1pid., 413.
12 | erner, “A failure of perception,” 656.
13 Clifford Geertz, The Interpretation of Cultures: Selected Essays (New York: Basic Books, 1973), 215.
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Additional support comes from llpyong Kim, who asserts that Juche is North Korea’s “symbolic

guide for every activity of revolution and construction.”14

At the same time, Juche’s intense religious dimension is acknowledged by
historian Tai Sung An, using the analogy of “the holy scripture.”1® This religious interpretation
of Juche is further supported by Philo Kim, who reasons that “juche ideology can be called the
‘religion of suryong’.” He concludes: “It is highly probable that the religious characteristics of
Juche ideology in North Korea may bring about severe social conflict and psychological

depression in the process of reunification.”16

The 2006 International Religious Freedom Report substantiates the religious
weight of Juche: “The cult of personality of Kim Jong Il and his father remained important
ideological underpinnings of the regime, at times seeming to resemble tenets of a state
religion.”17 Similarly, the 2005 United States Commission on International Religious Freedom
report cites North Korean interviewees’ *“astonishment that anyone in North Korea would
practice a belief-system [that is, a belief system other than Juche] challenging the reigning cult of
personality.”18 Finally, it seems remarkable that Adherents.com places Juche at number ten of
the world religions, right behind Sikhism, but in front of Judaism in terms of numbers of

adherents.19

14 11Ipyong J. Kim, Communist Politics in North Korea Praeger special studies in international politics and
government) (New York: Praeger, 1975), 49.

15 Tai Sung An, North Korea in Transition: From Dictatorship to Dynasty (Contributions in Political Science)
(Westport, CT: Greenwood Press, 1983), 24.

16 philo Kim, “An Analysis Of Religious Forms Of Juche Ideology In Comparison With Christianity,”
International Journal of Korean Unification Studies 11, no. 1 (2002).

17°U.S. Department of State, Bureau of Democracy, Human Rights, and Labor, “International Religious
Freedom Report 2006,”_http://www.state.gov/g/drl/rls/irf/2006/71344.htm (accessed May 12, 2008).

18 David Hawk, “Thank You Father Kim Il Sung: Eyewitness Accounts of Severe Violations of Freedom of
Thought, Conscience, and Religion in North Korea,” United States Commission on International Religious Freedom
(November 2005): iv-v, http://www.helpinghandskorea.org/publications/NKwitnesses WGraphics.pdf (accessed
May 12, 2008).

19 Adherents.com, “Major Religions of the World. Ranked by Number of Adherents,”
http://adherents.com/Religions_By_Adherents.html (accessed May 11, 2008). Number of adherents: Sikhism — 23
million, Juche — 19 million, Judaism — 14 million. Adherents.com describes itself as an Internet initiative, the second
most frequently visited general religion site on the Internet, with an average of 13,500 unique visitors per day, not
affiliated with any religious, political, or educational organization. 19 million adherents equals about 80 % of North
Korea’s current population. Also: Kim, “An Analysis Of Religious Forms,” 140. The numbers from Adherents.com
correlate roughly with Philo Kim’s 2002 estimates of 75% adherents (25% “fanatic”, 25% “who have both faith and
doubt”, 25% “sham believers”).




Following Kim Il-sung’s death in 1994, the transition of power in North Korea
amounted to “a bloodless coup.”20 Like his father, Kim Jong-il asserted that he would be the
ultimate authority in articulating the state ideology. Selig Harrison refers to the Songun
conception articulated by the “Dear Leader”2! as a “new constitutional structure in which the
armed forces provide his personal power base and have replaced the Worker’s Party as the focus
of political authority.”22 The smooth transfer of power in 1994 and Kim Jong-il’s subsequently
unchallenged regime seem to confirm two important characteristics of Juche. First, Juche
provides legitimacy to the Kim family’s dynastic succession, now and most probably in the
future; Kim Jong-il has three sons, Kim Jong Nam (35), Kim Jong Jol (25), Kim Jong Un (22).23
Second, Juche is adaptable and can be utilized to provide a legitimate ideological framework to
meet present and future political challenges and needs. Accordingly, in 2003 Harrison observed
that Kim Jong-il pursues a “reform of stealth.” Harrison predicted that “his [Kim Jong-il’s]
measured reform process is likely to gain momentum during his tenure and set the stage for a
more formal doctrinal shift to pragmatic economic policies either under his leadership or that of

his successors.”24

b. Juche: ldeological Barrier or Unifying ldeology — Implications for
Eventual Korean Reunification

In their 2001 study entitled “Psychosocial Aspects of Korean Reunification,” Do-
yeong Kim and Hye-jung Oh concluded that the “psychosocial unification” of North and South
Koreans might be difficult to achieve, due to a “noticeable division in implicit attitudes” towards

20 Harrison, Korean Endgame, 53.

21 North Korea officially refers to Kim Il-sung as the “Great Leader”. His son, Kim Jong-il, became a member
of the Seventh Supreme People's Assembly in February 1982. At this time Kim Jong-il grew to be North Korea’s
heir apparent and assumed the title “Dear Leader”.

22 Harrison, Korean Endgame, 53.

23 Dirk Godder, “North Korea silent over Kim Jong Il successor,” India eNews, Seoul, South Korea, February
14, 2007, http://www.indiaenews.com/asia/20070214/39480.htm (accessed May 12, 2008) “Experts suspect that
Kim's oldest son, the 35-year-old Kim Jong Nam, might have fallen into disgrace with his father after he was
arrested a few years ago in Japan on fake passport charges. The other two sons, Kim Jong Jol, 25, and Kim Jong Un,
22, are from a different mother than Kim Jong Nam and are considered too young to be designated as Kim's
successor.”

24 Harrison, Korean Endgame, 53.



each other.25 Similarly, Gabriel Jonsson cites South Korean scholar Kang Suk Rhee,26 who holds
that “North and South Korean leaders have by and large ignored the question of value integration
at the expense of structural integration.”2’ This view is supported by Roy R. Grinker, who
advises South Koreans not to repeat the West German mistake prior to German reunification of
“ignoring the extent to which half a century of division can produce significant social and

cultural differences between the two sides of a nation.”28

Referring to the work of Kook Sin Kim, who — in his study of the 1990 Yemeni
reunification — advocated measures “to resolve the sense of heterogeneity among ordinary
people,”29 Jonsson also acknowledges that “preparing for unification and encouraging human
exchanges are indeed important tasks.”30 Additionally, the Finnish scholar of German
reunification, Henri Vogt, also corroborates the importance of recognizing and addressing

“significant social and cultural differences between the two sides of a nation.” 31

25 Do-Yeong Kim and Hye-Jung Oh, “Psychological Aspects of Korean Reunification: Explicit and Implicit
National Attitudes and Identity of South Koreans and North Korean Defectors,” Peace and Conflict: Journal of
Peace Psychology 7, no. 3 (2001): 284.

26 Kang Suk Rhee, “Korea’s Unification: The Applicability of the German Experience,” Asian Survey 33, no. 4
(1993): 365-66.

27 Gabriel Jonsson, Towards Korean Reconciliation: Socio-Cultural Exchanges and Cooperation (Hampshire,
England: Ashgate, 2006), 3. According to Jonsson’s interpretation of Rhee (1993), “value integration...describes
promotion of a feeling of a common race, language, culture, history and set of customs and traditions revolving
around shared concepts of peace, freedom and prosperity.”

28 Roy Richard Grinker, Korea and Its Futures Unification and the Unfinished War (New York: St. Martin’s
Press, 1998), xv.

29 Jonsson, Towards Korean Reconciliation, 46, citing: Kook Sin Kim, “Yemen t’ongil pangsig-i hanbando
t’ongir-e chunun sisajom,” [“Suggestions from the Yemeni Way of Unification to Korean Unification”] in Yemen
t’ongir-ui munjejom [Problems of Yemen Unification.] (Seoul: Minjok t’ongil yon’guwon, 1994).

30 1hid., 4.

31 Henri Vogt, Between Utopia and Disillusionment: A Narrative of the Political Transformation in Eastern
Europe (New York: Berghahn Books, 2005), 116. According to VVogt, “nostalgia for what had been before has no
doubt existed in all post-communist countries, but in Eastern Germany this mood has been even more prevalent than
elsewhere. This Ostalgie (Ost = east), as the word’s specific coinage implies, has been a very widely debated and
analysed phenomenon in Germany and in the German media. Even language has been affected by this: a number of
new terms and expressions, such as Vereinigungskrise or die Mauer in den Kopfen (unification crisis; the Wall in the
heads), have entered the German vocabulary.” Vogt bases his observations on Derek Lewis, “The German
Language: From Revolt to Division,” in The New Germany. Social, Political and Cultural Challenges of
Unification, ed. Derek Lewis and John R. P. McKenzie (Exeter: University of Exeter Press, 1995).

6



C. How Individuals Find Meaning — The Framework of People’s
Orientation

Viktor E. Frankl, in his work on logotherapy,32 examines how the individual’s
ability and motivation to endure suffering depends on his inner strength and values. Frankl cites
Nietzsche’s observation that “He who has a why to live for can bear with almost any how.”33
Frankl explores how an individual’s self-conception, inner motivation, and values influence his
actions. He further holds that man’s mental health is based on the “tension” between his past

accomplishments and the resulting expectations for future endeavors and achievements.

According to Frankl, “man’s main concern is not to gain pleasure or to avoid pain
but rather to see a meaning in his life.”34 Frankl highlights “the self-transcendence of human
existence” and concludes that man can only achieve his aim of self-actualization as a by-product

of self-transcendence by committing himself to “a cause to serve or another person to love.”35

In the light of the previous discussion about the potentially significant social and
cultural differences between the North and South Korean societies, the existing research on how
an individual finds meaning holds essential implications for the issue of Korean national
reunification. Frankl’s observation of “meta-clinical problems” seems to give weight to the
religious dimension of Juche: “Some of the people who nowadays call on a psychiatrist would
have seen a pastor, priest or rabbi in former days. Now they often refuse to be handed over to a
clergyman and instead confront the doctor with questions such as, ‘What is the meaning of my

life?’”36 At the same time, Frankl’s observation, informed by clinical experience, that “people

32 Viktor Emil Frankl, Man's Search for Meaning: An Introduction to Logotherapy (Cutchogue, NY: Buccaneer
Books, Inc., 1992), 108; (italics in the original). Frankl defines logotherapy as follows: “Logotherapy regards its
assignment as that of assisting the patient to find meaning in his life. Inasmuch as logotherapy makes him aware of
the hidden logos of his existence, it is an analytical process. To this extent, logotherapy resembles psychoanalysis.
However, in logotherapy’s attempt to make something conscious again it does not restrict its activity to instinctual
facts within the individual’s unconscious but also cares for existential realities, such as the potential meaning of his
existence to be fulfilled as well as his will to meaning. ... Logotherapy deviates from psychoanalysis insofar as it
considers man a being whose main concern consists in fulfilling a meaning, rather than in the mere gratification and
satisfaction of drives and instincts, or in merely reconciling the conflicting claims of id, ego and superego, or in the
mere adaptation and adjustment to society and environment.”

33 Friedrich Nietzsche, as quoted in Frankl, Man's Search for Meaning, 84, (italics in the original).
34 1bid., 117.
35 Ibid., 115.
36 1bid., 120.



have enough to live by but nothing to live for; they have the means but no meaning”37 seems to

underline the importance of value integration upon Korean amalgamation.

Juche in itself, economic and other structural factors, and socio-cultural aspects of
eventual Korean national reunification have received ample scholarly attention. There are few
works, however, that acknowledge the significance of Juche for a successful Korean merger, let
alone examine the importance of Juche as a potential source of ideas for Korean society as a
whole upon reunification. This thesis aims to fill this gap, and hopes to trigger further scholarly
interest and appreciation for the frequently ignored but nonetheless most important issue of

social unity upon eventual Korean national reunification.

C. METHODOLOGY AND SOURCES
1. Methodology

a. A Qualitative Analysis of Socio-Cultural Differences as Independent
Variables for Successful Korean National Re-unification

In order to establish a solid basis for discussion and to be able to subsequently
draw valid conclusions, Chapter Il analyzes the conceptual framework of North Korea’s Juche
ideology and considers whether it is a utopian revolutionary idea, a socialist state ideology, or a
comprehensive state religion. Juche’s apparently holistic power, authority, and penetration of
North Korean individual and societal life deserve investigation. Chapter 111 reviews the German
national reunification process since 1990 and assesses how and to what extent socio-cultural
reunification has been achieved in the German case. It is relevant for the purpose at hand to
investigate the roots and effects of the German issues known as the “Unification Crisis” or “The
Wall Inside The Minds.” The findings of this retrospective analysis provide the analytical basis
for the subsequent investigation of the prospective socio-cultural issues in the Korean
reunification case. In Chapter IV judgments are offered as to what extent factors influential in
the German experience of social reunification are present and applicable to today’s Korean
societies. This includes considering the common conjecture that the North Korean “Wall Inside
The Minds” might be significantly taller and thicker than the German one. Finally, Chapter V

37 Friedrich Nietzsche, as quoted in Frankl, Man's Search for Meaning, 84, (italics in the original), 142.
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examines whether Juche could offer a common ground for North and South Koreans and help
facilitate prospective national reunification, rather than constituting an ideological barrier

between the societies on both sides of the 38™ parallel.

Based on the experience of the German national reunification since 1990,
including its effects on societal unity and national cohesion, a comparison with the Korean case
may reveal to what degree similar effects should be expected upon Korean national reunification.
Consequently, the dependent variables to be observed in the wake of Germany’s reunification are
national cohesion and socio-cultural integration. Prosperity, economic growth and political
freedom are well quantifiable and generally uncontested independent variables, describing vital
cornerstones to ultimately mold a unified society. Especially in light of Frankl’s work, however,
it is clear that materialistic and constitutional arrangements alone will not suffice. Shared values
and convictions, common purposes, and an agreed national narrative are probably of greater
importance. This study focuses on the less objective, harder to quantify, and easily disputable
independent variables in the realm of national homogeneity and cohesion: above all, the
magnitude of socio-cultural assimilation and social unity currently present in the Korean
societies on both sides of the 38" parallel. The resulting findings are then utilized to assess
whether elements of the Juche ideology might in some circumstances serve as a means to level
existing differences in order to surmount ideological barriers that might be causes of conflict

upon Korean national reunification.

2. Sources
a. The Dilemma of Researching on the Hermit Kingdom

For Juche’s history and theory, primary and secondary sources are abundant.
Moreover, more than one and a half decades after German national reunification, socio-cultural
differences and conflicts in the German case have been well accounted for in literature. The same
is true of sources concerning the quasi-religious facets of Juche and the psychological aspects of
belief systems and ideologies. Due to the reclusive nature of the North Korean regime, however,
Juche’s current practice has to be deduced from secondary and tertiary sources. As with many
studies on North Korea, accounts from defectors, as well as official North and South Korean
sources, in conjunction with media sources, are utilized to construct an understanding of Juche’s

impact on and penetration of North Korean society and daily life. The nature of these sources
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suggests an inherent bias towards the respective North or South Korean perspective. However,
due to the relevance and the comprehensive historical validation of the German case, a
comparative and qualitative analysis of potential societal discord and conflict upon eventual
Korean reunification seems warranted. The aspiration of this study is not to quantify the
expected cultural differences, but to analyze their prospects and to initiate a broad discussion
about how to confront North Korean Juche to overcome socio-cultural differences between the

two Korean societies.
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II.  JUCHE: UTOPIAN REVOLUTIONARY IDEA, SOCIALIST STATE
IDEOLOGY, OR STATE RELIGION?

The swift breakdown and peaceful dissolution of the German Democratic Republic (the
GDR, also known as East Germany) — eventually effected by the people in the streets — seemed to
communicate a clear message to the world. The Communist experiment had failed; Realexistierender
Sozialismus (real existing Socialism) had finally laid down its arms and surrendered to western
liberalism and capitalism.38 Eric Cornell, the former Swedish chargé d’affaires in Pyongyang,

LN}

labeled his own answer as to why the state socialist economies collapsed a “platitude:” “their system,
based on Marxist ideology, lost the contest against the market economy.”3® A wave of transition,
coursing through Eastern Europe, swept over even the most loyal Soviet allies and Soviet republics.
To the world’s amazement, within months of the Berlin Wall coming down, young emerging
democracies throughout the former Warsaw Pact region were rapidly severing their Soviet-era
Communist umbilical cords. The rapidity and enthusiasm with which the vast majorities of the
populations were eager to jettison their ideological ballast seemed to convey the weak and superficial
hold of Marxist-Leninist ideology. The prospects of a liberal democratic society, economic growth,
and consumerism appeared to collapse the Communist regimes and their ideologies like a house of

cards.

38 The term Realexistierender Sozialismus (real existing Socialism) was introduced by Soviet propaganda in the
1970s to designate the more open forms of government that had evolved in several Communist countries. The term
was often used in order to differentiate traditional, conventional (or ideal) Socialism from the de facto Socialism
existing in the Eastern bloc countries. Real referred to the fact that in reality, not all the utopian principles of
Socialism and Communism could be implemented immediately. Accordingly, in the real world, the real existing
Socialism would only be an interim arrangement before establishing the ideal Socialist society. The anti-Communist
opposition used the term in a sense of ironic criticism. Other Communist regimes charged that such a watered down
version of socialism compromised and betrayed Communism, and consequently chose to relax their alignment with
the Soviet Union (e.g., the Democratic Republic of North Korea, the D.P.R.K.).

39 Erik Cornell, North Korea Under Communism: Report of an Envoy to Paradise (London: Routledge Curzon,
2002), 109.
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Accordingly, since the early 1990s, North Korea’s implosion has been predicted routinely by

political analysts and scholars alike.40 After all, it could be expected that North Korea’s similarly
utopian and terminally ill Marxist-Leninist ideology, due to a failing economy and widespread
famine, would prove to be equally incapable of fending off liberalization and democratization.
However, against all odds and prophesies, North Korea’s regime and its society have survived more
than one and a half decades of economic isolation and struggle, agricultural and industrial decline,

privation, and famine as “the world’s last Stalinist regime.”41

In a 2004 analysis, economist Nicholas Eberstadt explained that the “Economic Collapse™#2
that he had predicted in 1999 was averted by Pyongyang’s massive currency

40 Nicholas Eberstadt, “The Persistence of North Korea,” Policy Review, no. 127 (October 1, 2004): 23-24,
Renowned political economist and North Korea expert Nicholas Eberstadt has frequently predicted North Korea’s
collapse since 1990.
http://proguest.umi.com/pgdweb?index=1&did=731115631&SrchMode=1&sid=1&Fmt=6&VInst=PROD &V Type=
POD&RQT=309&VName=PQD&TS=1203705310&clientld=11969, also:
http://www.hoover.org/publications/policyreview/3436436.html (accessed May 11, 2008). Also, Reuben F. Johnson,
“Clock ticking for Kim's Korea,” Janes’s Information Group, January 24, 2008,
http://www.janes.com/news/security/countryrisk/jdw/jdw080124 1 n.shtml (accessed May 11, 2008). Further, this
recent Jane’s publication cites a joint report by the Center for Strategic and International Studies and the US Institute
for Peace, revealing that “China has ‘contingency plans’ in the event of North Korea's implosion.” At the same time,
“recent actions of Kim Jong-1l and other North Korean officials are being interpreted as signs that the regime is
nearing its end,” while “the 'Dear Leader' [Kim Jong-il] is in the process of moving financial resources to ensure that
his assets are portable should he have to go into exile, according to some sources.”

41 Chol-hwan Kang and Pierre Rigoulot, The Aquariums of Pyongyang Ten Years in the North Korean Gulag
(New York: Basic Books, 2005), xv. North Korea scholar Andrei Lankov maintains that “Applying the word
‘Stalinism’ to North Korea nowadays, however, is misleading. Though still a brutal tyranny engaged in nuclear
brinkmanship, North Korea is no longer a Stalinist state. The system of omnipresent government control began to
fall apart before Kim Il Sung’s death in 1994, and the devastating famine of 1996 — 99 dealt the final blow to North
Korean Stalinism. Unlike the USSR and China, where the Stalinist systems were dismantled through reforms from
above, North Korean Stalinism has actually crumbled under the weight of its own economic inefficiency.” Andrei
Lankov, “The Natural Death of North Korean Stalinism,” Asia Policy, no. 1 (January 2006): 97,
http://www.nbr.org/publications/asia_policy/pdf/apl-lankov.pdf (accessed April 20, 2008).

42 Eperstadt, “The Persistence of North Korea,” 29. ““Economic Collapse’... as a term to describe the
breakdown of the division of labor in the national economy — the process through which ordinary people in complex
productive societies trade their labor for food.”
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generation through illicit activities, and millions of dollars worth of illegally transferred financial aid
from South Korea.#43 In addition, he held the U.S. “foreign aid lifeline to the DPRK” responsible for

the regime’s continued survival.”44

Kong Dan Oh and Ralph C. Hassig explained the authoritarian regime’s survival through
effective coercion and control of the population and the elites through its security organizations.
According to their assessment, “People are monitored by overlapping military and quasi-military
security organizations. ... The two principal domestic intelligence organizations are the Ministry
of People’s Security (MPS) and the State Security Department (SSD).”4> The central objective of
the MPS and the SSD is to “permeate every sector of society and to monitor the private and
public life of North Korean citizens and foreign visitors.”46 According to Kong Dan Oh and
Ralph C. Hassig, “The greatest threat to the security of the Kim regime would come from a
palace coup by top cadres or by the security people... To forestall such a coup in North Korea,
Kim Jong Il puts his top people under multiple sources of surveillance.”4? Ultimately,

Kong Dan Oh and Ralph C. Hassig concluded:

North Koreans are expected to inform on one another, even children on their
parents, because if they do not report a crime and it is discovered, they are
implicated. A basic principle in North Korea is that two people who trust each
other may discuss sensitive issues, but when a third joins them, nothing can be
said. Between two people, if one accuses the other of disloyalty, it is one person’s
word against the other. With three people, each must fear that the other two may

43 Eberstadt, “The Persistence of North Korea,” 32-33. “Unfortunately, we cannot be precise about this, since
many of the sources of funds involve illicit transactions. North Korea’s international counterfeiting, drug trafficking,
weapons, and weapon technology sales all figure here, although the sums raised from those activities are a matter of
some dispute. Nor do we yet know exactly how much of the South Korean taxpayers’ money was furtively
channeled from Seoul to Pyongyang during this period. One set of prosecutorial investigations has convicted former
President Kim Dae Jung’s national security adviser and several other aides of illegally transferring up to $500
million to Kim Jong II’s ‘Bureau 39’ (a unit of the ruling party specially charged with funding Kim’s royal court) on
the eve of the historic June 2000 Pyongyang summit. The possibility of other unreported official Seoul-to-
Pyongyang payoffs during the 1998 — 2003 period cannot be ruled out — nor, of course, can the potential volume of
any such attendant funds be determined.”

44 Ibid., 35, and Table 2. “Ironic though it may seem... Washington’s foreign aid lifeline to the DPRK in recent
years looks more significant than any Washington has arranged in recent years for allies or friends.”

45 Kong Dan Oh and Ralph C. Hassig, North Korea Through the Looking Glass (Washington, D.C.: Brookings
Institution Press, 2000), 135.

46 |pid., 137.
47 Ibid., 138.
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report the incident and thus each is motivated to report on his own behalf — an
example of the prisoner’s dilemma. Hence the near impossibility of organizing
any kind of resistance movement against the Kim regime.48

Bruce Cumings complemented their assessment by observing that:

Kim Jong I, like his father, truly trusts only his relatives when it comes to the top
security organs. Several top commands responsible for the security of the capital
are in the hands of a group of four brothers who are in-laws to Jong II’s sister,
with the eldest brother responsible for the army corps that defends Pyongyang.49

Accordingly, it can be ascertained that brinkmanship, state involvement in illicit activities, and
the regime’s authoritarian tools undoubtedly share responsibility for the Kim dynasty’s

endurance so far.

Subsequently, however, the focus in this analysis is on North Korea’s Juche idea as a
major factor in the regime’s survival. The thesis considers how the Pyongyang regime has
managed to utilize Juche for its own retention of power. This chapter aims to clarify how Juche
— contrary to superficially adopted Marxist-Leninist ideology in Eastern Europe — exercises an
apparently holistic power, authority, and penetration of North Korean individual and societal life
that is far beyond any experience in the European cases. Consequently, in contrast to the card-
house-like collapse of GDR ideology, the argument is that Juche’s structural and emotional
effects on the North Korean masses and elites constitute a significant element in the regime’s

future survival and will be a major factor upon eventual Korean reunification.

Juche’s mélange of Confucian-inspired vision and utopian ideas, pseudo-scientific
ideological ingredients derived from Marxism-Leninism, and religious and cultic elements are
examined below.50 The initial section approaches the concept of Juche through the lens of a

utopian idea. The concept of utopia, in the sense of a radicalization of dreams and hopes,

48 Oh and Hassig, North Korea Through the Looking Glass, 139-140.
49 Bruce Cumings, North Korea: Another Country (New York: New Press, 2004), 169.

50 It can be viably argued that North Korea’s political reality is far from Communism / Socialism. Instead,
Korea scholars and experts describe Juche as an evolution of Socialist ideology, creating the basis for North Korea’s
nationalist ideology (some say national religion) of Kimilsungism. Kimilsungism is the North Korean term for Kim
I1-sung’s family regime. This term subtly emphasizes its independence and autonomy from Marxism, Leninism,
Stalinism, etc. The Juche Idea, as the official state ideology of North Korea, and the political system based on it
form a doctrinal component of Kimilsungism. Apart from Juche’s ideological drift and differences from
Communism / Socialism, however, North Korea’s political system features all aspects of Stalinist paternalism and
suppression to a distinctive extent. For further reference see: Dongsung Kong, “North Korea,” in The Political Role
of the Military: An International Handbook, ed. Constantine P. Danopoulos and Cynthia Ann Watson (Westport,
CT: Greenwood Press, 1996), 328; Cumings, Korea's Place in the Sun, 414; and Harrison, Korean Endgame, 15.
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supports the notion of Juche as an emotionally bonding framework for an individual and
collective experience of confidence, faith, and hope. The subsequent section examines Juche’s
ideological aspirations as an evolution of Marxist-Leninist theory and its resultant scientific
claim. A third part explores Juche’s religious texture and cultic consecration. The concluding
assessment in the final section of this chapter considers whether Juche is a utopian revolutionary
idea, a Korea-specific ideological adaptation of socialist theory, or a comprehensively devout

state religion of a dynastic cult.

A. JUCHE — A UTOPIAN REVOLUTIONARY IDEA

In the early sixteenth century, Sir Thomas More first wrote about Utopia as an imaginary
country of ideal perfection in laws, government, and social conditions.®1 Merriam Webster’s
Dictionary explains that the word Utopia derives from the “Greek ou not, no + topos place,”
literally meaning no place or nowhere.>2 In contrast, the British Library maintains that “the
almost identical Greek word eu-topos means a good place,” a witticism on Utopia’s “vital

question: can a perfect world ever be realised?”s3

Henri Vogt, in his “Narrative of the Political Transformation in Eastern Europe” presents
a complex discussion on Utopian philosophy.>4 His analysis is based on the German philosopher
Ernst Bloch (1885-1977) and his main work Das Prinzip Hoffnung (1959).55 In Vogt’s

evaluation of the *“transformative capacity” of utopias, he utilizes Bloch’s essential

51 Sir Thomas More (1478 — 1535), canonized in 1935 for his martyrdom. In 2000, Pope John Paul II named St.
Thomas More patron of politicians and the governing. As Lord Chancellor to Henry VIII he refused to sanction
Henry's divorce of Queen Catherine, his ensuing marriage to Anne Boleyn, and the following secession from the
Roman Catholic Church. More was imprisoned, tried and convicted for treason, and eventually decapitated in 1535.
His main literary work, “De optimo rei publicae statu deque nova insula Utopia“ (Utopia, 1516), outlines an ideal
human society and constitutes utopia as an independent literary and philosophical category.“Plato’s Republic and the
Laws provide models for More's reflections on the good citizen and the good state, but More's Utopia is significantly
different from these models and blends a variety of philosophical influences. In contrast to the Platonic Republic,
More's society is a communistic democracy and not an aristocracy with communism confined to the ruling elite.”
See: Oregon State University, “Sir Thomas More (1478-1535),”
http://oregonstate.edu/instruct/ph1302/philosophers/more.html (accessed May 11, 2008); also: Thomas More, The
Complete Works of St. Thomas More (New Haven: Yale University Press, 1963).

52 Merriam-Webster’s Collegiate Dictionary, 11th ed., s.v. “Utopia,” 1379.

53 The British Library Board, s.v. “Utopia,” http://www.bl.uk/learning/histcitizen/21cc/utopia/utopia.html
(accessed May 11, 2008).

54 Vogt, Between Utopia and Disillusionment, 76 ff.

55 For the original version see: Ernst Bloch, Das Prinzip Hoffnung ([Frankfurt am Main]: Suhrkamp, 1959). For
the first American edition see: Ernst Bloch, The Principle of Hope (Studies in Contemporary German Social
Thought) (Cambridge, MA: MIT Press, 1986).
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differentiation between “abstract utopia” and “concrete utopia.”®6 With reference to Ruth
Levitas’s 1997 work on “Educated Hope,” Vogt points out that concrete utopia is “not merely
wishful but willful thinking.”>” Consequently, he infers that “concrete utopia easily assumes a
political role whereas an abstract utopia does not.”®® In conclusion, Vogt offers three key
observations on Utopia:

1. Utopia is a real and actual element of any human life.

2. Utopia is transformative — it has the capacity to transform the present with the

premises of the future.

3. Many different types, scales and functions of utopias can, and often do, co-exist.>®

North Korea’s “philosophical mixture of Marxism-Leninism, Maoism, Confucianism and
traditional Korean heritage that is Juche,” comprises a similarly concrete utopian vision.60
According to Paul French, “Juche is seen as the way the nation will move to chaju
(independence) in a process that is equatable with the Marxist-Leninist notion of socialism as a
transitional stage to communism.”61 Complementary to Maoism and Marxism-Leninism, Juche
is advertised as the North Korean variant — the third way. Although exclusively Korean, Juche
claims to be a universally adaptable vision for all developing countries on the road to
emancipation from imperialism and towards national identity and cohesion. In Kim Jong-il’s
view:

The struggle to preserve the Juche character and national character is the struggle

against imperialism and dominationism... The imperialist ‘aid’ is a noose of

plunder and subjugation aimed at robbing ten and even a hundred things for one

thing that is given. The revolutionary parties and peoples must see clearly the
miserable situation in the countries and nations which harbored illusions about

56 \/ogt, Between Utopia and Disillusionment, 81-82. “The abstract utopia has not really become a reality yet: it
is a mere dream; it is not — (yet —) conscious. The concrete utopia, instead, exists in [sic] the horizon of reality: it is a
daydream: ‘Konkrete Utopie steht am Horizont jeder Realitat’ (Bloch 1959: 258).”

57 Ruth Levitas, “Educated Hope: Ernst Bloch on Abstract and Concrete Utopia,” in Not Yet: Reconsidering
Ernst Bloch, ed. Jamie Owen Daniel and Tom Moylan (London and New York: Verso, 1997), 67.

58 Vogt, Between Utopia and Disillusionment, 82.

59 1bid., 83.

60 paul French, North Korea: The Paranoid Peninsula--a Modern History (London: Zed Books, 2007), 5.
61 Ipid., 30.

16



imperialism, must always keep to the anti-imperialist, independent stand

determinedly and wipe out even the slightest element of illusions about the

imperialists.62

Accordingly, Juche has become a fundamental aspect of North Korean identity and self-
perception towards an alternative model of socialist development — particularly suitable for
third world and other non-aligned states. Juche’s embracing of optimism and its collective sense
of mission towards a paradisian future are both naively utopian and highly messianic. According
to Kongdan Oh and Ralph C. Hassig, Juche is the “guiding principle” towards the North Korean
paradise:

Here is the North Korean socialist dream: a communal society, blessed with an
abundance of goods produced and exchanged without the need for money. These
happy people are bound together like a great national tribe, insulated from the
economic and political strife of the international community by the fact that the
nation is economically self-sufficient. Being productive and self-sufficient, the
people are the equal of any nation on the globe, large or small.

They envy no one, for they live in an earthly paradise.63

In this context, North Korea’s real situation of paucity and famine, international isolation,
and dependency on foreign aid — from a Juche disciple’s view — seems entirely irrelevant.
After all, North Korea, guided by Juche, was ultimately the “economically and morally superior
system that had the future before it, and they [the North Koreans] saw proof of it every day in the

modern society that had taken shape round about them during the last few decades.”64

62 Kim Johg-il, “On Preserving the Juche Character and National Character of the Revolution and
Construction,” (June 19, 1997), 15, http://www.korea-dpr.com/library/111.pdf (accessed May 11, 2008).

63 Oh and Hassig, North Korea Through the Looking Glass, 15.

64 Cornell, North Korea Under Communism, 105. “Furthermore, their [North Korean] upbringing included a
malicious portrait of other social forms, the accuracy of which they had never questioned.”
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Analogous to other utopian endeavors, Juche comprises the core utopian concept of a
paradise on earth that seems essentially appealing and dear to human beings.6> Elements of the
utopian conception are continuously propagated by the Pyongyang elite. In a 1991 speech to the
Council of the Inter-Parliamentary Union, Kim Jong Il declared, for example, “Our people take
great pride and self-confidence in their just cause; they will work to the end to build an ideal

society for mankind in accordance with their own belief and by their own efforts.”66

Particularly with regard to Korea’s colonial heritage under Japanese imperialism, it seems
reasonable that such a vision would find fertile ground within North Korea’s society. The
traumatic experiences and the nearly exhaustive devastation of the Korean War, combined with a
deeply rooted anti-American threat perception, appear suitable to have amplified such
sentiments. After all, it seems not at all difficult to imagine that such a disillusioned and
devastated environment laid the ground for Juche as an “eternal truth” and utopian vision of a
North Korean paradise on earth.6’” North Korean defector Kang Chol-hwan recalls the natural
and self-evident logic from the average person’s viewpoint: “By marrying our singular Korean
genius with the immutable ideals of the Communist revolution, these two masterminds, these
two darlings of the universe [Kim Il-sung and Kim Jong-il], were building for us the Edenic

socialist state.”68

65 Teuvo Peltoniemi, “Finnish utopian colonies,” http://www.sosiomedia.fi/utopia/english_article.htm
(accessed May 11, 2008). One example of utopian endeavors to be found in literature are the Finnish Utopian
Colonies:“The utopian ventures of Finns are in fact much more closely linked to the world history of utopian
communities than is usually realized. Even though, with the possible exception of Sointula, the Finnish undertakings
are not mentioned together with More's Utopia, or with Fourier, Owen, Cabet or Oneida, they still have an
honourable [sic] history reaching back to the 18th century. The two best known utopian colonies founded by Finns
are Sointula in Canada and Colonia Finlandesa in Argentina. There were, however, almost twenty similar ventures
in different parts of the world. ... Finnish nationalism was a prominent feature of these utopian socialist
communities. In 1899, nationalist — minded parties seeking refuge from Czarist oppression, planned to establish
‘New Finland' at Red Deer in Alberta, Canada. ... The question of utopian colonies is not, however, one of moving
and travelling as such but one of a spiritual journeying, a restless search for a better world, fit [for] which the actual
travel on this earth is but a means to an end.” See: For further details on the Finnish Utopian Colonies see:
Peltoniemi, “Finnish Utopian Settlements in North America,” in Finns in North America, ed. Michael G. Karni,
Olavi Koivukangas and Edward W. Laine (Institute of Migration C9, Turku, 1988),
http://www.sosiomedia.fi/utopia/na_settlements.pdf (accessed May 11, 2008).

66 Kim Jong Il, “For a Free and Peaceful New World.” Juche 80, (1991): 4, http://www.korea-
dpr.com/library/100.pdf (accessed May 11, 2008).

67 Morgan E. Clippinger, “Kim Chong-il in the North Korean Mass Media: A Study of Semi-Esoteric
Communication,” Asian Survey 21, no. 3 (March 1981): 302, http://www.jstor.org/stable/pdfplus/2643726.pdf
(accessed May 11, 2008). “The sayings of Kim Chong-il [Kim Jong-il] are praised as a kind of eternal truth. Nodong
Ch’ongnyon for over a year carried a special column titled ‘The Great Truth, A Guide for Struggle,” which
explained the ‘teachings’ of the Party Center [Party Center is a stylized phrase that refers to Kim Jong — il].”

68 Kang and Rigoulot, The Aquariums of Pyongyang, 2.
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Hence, it seems safe to assess that Juche is indeed a utopian revolutionary idea, capable
of emotionally appealing to, and mobilizing, the North Korean masses towards the collective

utopian aim of a better world — North Korea’s “workers’ paradise.”6°

B. JUCHE — NORTH KOREA’S INDIGENOUS ADAPTATION AND
IDEOLOGICAL DEVELOPMENT OF MARXIST-LENINIST THEORY

For the purpose at hand, an adequately detailed working definition holds that “political
ideologies are defined as sets of political values held by individuals regarding the fundamental
goals of politics.”70 Merriam Webster’s Dictionary indicates that the term ideology has an early
nineteenth century French origin, describing the science of ideas (ideo— plus —logie). It holds that
ideology embraces “visionary theorizing;” serves as a “systemic body of concepts,” in particular
“about human life or culture,” and “a manner or the content of thinking characteristic of an
individual, group, or culture;” and comprises “the integrated assertions, theories and aims that
constitute a sociopolitical program.”’! Paul M. Johnson emphasizes how ideology, as “a
comprehensive and coherent set of basic beliefs about political, economic, social and cultural
affairs,” is utilized for both explaining and prescribing “political strategies and tactics to be

pursued.”72

The disintegration of the Soviet Union and the Chinese “political restructuring through
reform and improvement of democracy within the Party”’3 — a soft-footed embrace of
Capitalism — has left “mass-mobilizing, and ideologically-based” North Korea as the one

69 Eli Lehrer, “News From the Workers' Paradise of North Korea — North Korean leader Kim Jong Il — Brief
Article,” Insight on the News, (March 1, 1999),
http://findarticles.com/p/articles/mi_m1571/is 8 15/ai_54007875/print (accessed May 11, 2008).

70 patrick H. O'Neil, Essentials of Comparative Politics (New York, NY: W. W. Norton & Co., 2007), 61.
71 Merriam-Webster’s Collegiate Dictionary, s.v. “Ideclogy,” 616.

72 paul M. Johnson, “A Glossary of Political Economy Terms,” (Department of Political Science, Auburn
University, 1994-2005), http://www.auburn.edu/~johnspm/gloss/ideology (accessed May 11, 2008).

73 people’s Daily Online, “Chinese Communist Party undergoes democratic reform to meet challenges,” June
25, 2006, http://english.peopledaily.com.cn/200606/25/eng20060625_277173.html (accessed May 11, 2008). “*The
CPC would push forward China's political restructuring through reform and improvement of democracy within the
Party,” said Li Junru, vice president of the Party School of the CPC Central Committee.”
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remaining, closed authoritarian regime to take Marxism-Leninism seriously.’* After all, “Of all
former and current communist states in the Asian-Pacific area, Vietnam has expressed the
clearest commitment to a market economy,” and scores among “the highest GDP growth rates in
the region” (8.4% in 2005, and 8.1% in 2006).7> Since “economic transition has not, so far,
induced political transformation,””6 the Bertelsmann Transformation Atlas (BTA) rated
Vietnam’s “Democracy Status” — on a scale from 1 to 10 — at 3.2, on rank number 112,
together with China (North Korea holds rank number 120).77 At the same time, Cuba’s
“Democracy Status” of 3.4 put it on rank number 109, behind the United Arab Emirates (rank
108), and in front of Iraq (rank 110).78 The BTA forecast a “post-Fidel era” development to “de-
personalize and re-institutionalize Cuban politics,” which should be instrumental to the “socialist
regime’s functional ability” and “for any future prospects of democratization.””® Accordingly,
“the Communist Party, which Fidel increasingly sidelined as an institution in recent years, has
been returned to political centrality.”80 Overall, under Rall Castro’s administration, the BTA
observed a “change from a highly personalized brand of socialism to a more bureaucratic type of
single party rule,” with no indications “for political liberalization or [an] incipient

democratization process.”81

Accordingly, the ideological framework of the North Korean “Stalinist regime”82 has
received significant scholarly attention. Kongdan Oh and Ralph Hassig hold that “the North

Korean brand of ideology has been inflated beyond what was found even in the heyday of Stalin

74 Richard Snyder, “Beyond Electoral Authoritarianism: The Spectrum of Non-Democratic Regimes,”
(Department of Political Science, Brown University), 5,
http://www.brown.edu/Departments/Political _Science/documents/BeyondElectoral Author..pdf (accessed May 11,
2008). Also in: Andreas Schedler, Electoral Authoritarianism: The Dynamics of Unfree Competition (Boulder, CO:
L. Rienner Publishers, 2006).

75 Bertelsmann Transformation Atlas 2008 (BTA), “Vietnam, Executive Summary,” http://www.bertelsmann-
transformation-index.de/atlas.0.htmI?&L =1 (accessed May 11, 2008).

76 BTA, “Vietnam, Strategic Outlook.”

7T BTA, “Vietnam, Democracy Status 3.2.”
78 BTA, “Cuba, Democracy Status 3.4.”

79 BTA, “Cuba, Executive Summary.”

80 BTA, “Cuba, Strategic Outlook.”

81 BTA. “Cuba, Executive Summary.”

82 Joel Himelfarb, “Meltdown on North Korea Bush-Condi Approach May Be About to Collapse,” Accuracy in
Media, April 28, 2008, http://www.aim.org/guest-column/meltdown-on-north-korea-bush-condi-approach-may-be-
about-to-collapse/ (accessed May 11, 2008).
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and Mao. Certainly no other country today puts as much effort into the production, elaboration,
and dissemination of ideology as does North Korea.”83 Swedish diplomat Erik Cornell sums up
his experience with Pyongyang’s ideological fervor as follows: “It is hard to imagine a more
totalitarian state. The entire population was permanently mobilized as soldiers, either with
weapons or with working tools.”84 At the same time, Paul French points out that North Korea’s
Juche was “developed as an indigenous revolutionary doctrine fusing the basic tenets of
Marxism-Leninism with elements of Maoism and Confucianism and traditional Korean
systems... partly an adaptation of the ‘universal truth’ of Marxism-Leninism.”85 Indeed, Kim II-
sung’s Juche idea embraces fundamental principles in Marxist-Leninist theory. Examples of
North Korea’s borrowings are its so-called democratic centralism,86 the propagated dictatorship
of the proletariat,8” and the regime’s Songun (Military First) policy, a variation of the U.S.S.R.’s
War Communism.88 Similar to Soviet-style Socialism, North Korea puts strong emphasis on
mass organizations. Akin to Lenin’s metaphor, the “five bodies — the Korean Workers’ Party,
Party Youth, the Federation of Trade Unions, the Federation of Farmers, and the Women’s

Union — form the five major ‘transmission belts’ which ensure that the entire population moves

83 Oh and Hassig, North Korea Through the Looking Glass, 12.
84 Cornell, North Korea Under Communism, 69.
85 French, North Korea: The Paranoid Peninsula, 31.

86 DPRK’s Socialist Constitution, Article 5, http://www.novexcn.com/dprk_constitution 98.html (accessed
May 11, 2008). “All the State organs in the DPRK are formed and function on the principle of democratic
centralism.”

87 DPRK’s Socialist Constitution , Article 12. “The State shall adhere to the class line, strengthen the
dictatorship of people 's democracy and firmly defend the people’s power and socialist system against all subversive
acts of hostile elements at home and abroad.”

88 French, North Korea: The Paranoid Peninsula, 33. Songun is North Korea’s Military First policy, which
prioritizes the Korean People’s Army in all affairs of state and allocates national resources to the army first. The
policy embraces Military First Politics, Military First Economy, and Military First Ideology. Soviet style War
Communism, on the other hand, “dictated the subordination of all industry and economic distribution to the state,
complete nationalization, and the introduction of a rationing system to handle supply and distribution; pricing and
money circulation were also dealt with at the highest state level.”
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in accordance with the leaders’ will.”8 While supporting the view that elements of Juche are
traceable to Soviet-style Socialism, French simultaneously underscores its homespun North
Korean character: “Juche was also an assertion of the DPRK’s independence from the USSR

after Pyongyang’s refusal to join Comecon.”90

Accordingly, the preface of the 1998 North Korean constitution affirms that “The
Democratic People's Republic of Korea is a socialist fatherland of Juche which embodies the
idea of and guidance by the great leader Comrade Kim Il Sung.” Moreover, Article 3 states that
“The DPRK is guided in its activities by the Juche idea, a world outlook centered on people, a

revolutionary ideology for achieving the independence of the masses of people.”91

In contrast to Marxist dialectical materialism, however, Kim Il-sung’s Juche idea insists
that the Capitalist development stage could be skipped completely. The North Korean economy
and society would move directly from a colonial system of feudal tenure to socialist collectivism.
Thus, Juche constitutes a specific employment of Marxism-Leninism, particularly adapted “to
Korean reality, a country that had not experienced a capitalist period but that had existed as a
colony and then been destroyed in the Korean War.”92 French concludes that Kim Il Sung never
regarded his tailored version of Marxism-Leninism as revisionism, but “rather as an adaption to
North Korean reality... while Soviet Marxists saw Kim’s reinterpretation of Marxism —
Leninism as outright heresy.”93 North Korea scholar Bruce Cumings explains the development

of “Korean communism” as a result of the “political vacuum in Marxism-Leninism” which

89 Andrei Lankov, North of the DMZ: Essays on Daily Life in North Korea (Jefferson, NC: McFarland & Co.,
2007), 200. According to Lenin’s metaphor, “the very best motors and first-class machines, will be forced to remain
idle if the transmission belts from the motors to the machines are damaged, so our work of socialist construction
must meet with inevitable disaster if the trade unions — the transmission belts from the Communist Party to the
masses — are badly fitted or function badly. It is not sufficient to explain, to reiterate and corroborate this truth; it
must be backed up organisationally by the whole structure of the trade unions and by their everyday activities.”
Also, V. I. Lenin, “Role and Functions of the Trade Unions Under The New Economic Policy,” (Decision of the
C.C.,R.C.P.(B.), January 12, 1922),
http://amadlandawonye.wikispaces.com/1921,+L enin,+Role+and+Function+of+TUs+under+the+NEP (accessed
May 11, 2008).

90 French, North Korea: The Paranoid Peninsula, 31.

91 Amended and supplemented socialist constitution of the DPRK, adopted on Sept. 5, 1998 by the first session
of the 1% Supreme People's Assembly. See: DPRK’s Socialist Constitution (Full Text), CONSTITUTIONAL LAW,
SUPREME PEOPLE'S ASSEMBLY, http://www.novexcn.com/dprk_constitution_98.html (accessed May 11, 2008).

92 French, North Korea: The Paranoid Peninsula, 33.
93 Ibid.
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“opens the way to an assertion of indigenous politics.”94 At the same time, Paul French notes,
“What set Kim apart from most other leaders of socialist bloc countries was his fiercely
independent streak, which to a degree accounted for North Korea’s perceived diplomatic

arrogance and led to the creation and elevation of Juche as the dominant creed of DPRK life.”9

Consequently, in the late 1970s, secluded from Soviet “Real Existing Socialism” and
China’s post-Mao democratic reforms, North Korea started cultivating its universalist Juche
claim: “The Juche idea, our Party’s outlook on the world, is the guiding idea of our times which
illuminates the absolutely correct way of achieving independence for the popular masses. It is the
banner of the revolutionary people’s cause of independence and the banner of Socialism.”%
Juche’s universal aspiration was observed by Swedish diplomat Eric Cornell during his tenure in
Pyongyang: “The self-assumed role of lead state in the struggle against imperialism provided the
foundations for a self-righteousness that demanded unswerving loyalty from all ‘progressive’
forces.”7 Paul French similarly asserts that Juche “represented Kim Il-sung’s bid to be
recognized as a prominent — indeed, the pre-eminent — ideological figure in the communist

world.”98

Under Kim Jong-il’s aegis — according to an official publication — “in order to
stimulate solidarity with anti-imperialist forces,” and to expand and develop the “non-aligned
movement,” North Korea initiated the “study and dissemination of the Juche idea on a global

94 Cumings, North Korea: Another Country, 408. Cumings offers a noteworthy analysis in this regard: “Karl
Marx had no political model for a future socialist state, only a highly opaque set of prescriptions... It was Lenin who
turned Marxism into a political theory and, some argue, transformed it into a voluntaristic doctrine that left open the
possibility of the extreme statism of Stalin, in which politics from on high became the agency for engineering an
entire economy and society. But the political vacuum in Marxism-Leninism also opens the way to an assertion of
indigenous politics; this may even be demanded by the very paucity of political models; in any case we see it in
Russian, Chinese, and (perhaps more strongly) Korean communism.”

95 French, North Korea: The Paranoid Peninsula, 56.

96 Kim Jong 11, “On Having a Correct Viewpoint and Understanding of the Juche Philosophy,” (talk to the
senior officials of the Central Committee of the Workers’ Party of Korea, October 25, 1990),
http://www.kcckp.net/en/tourism/attraction/attract-view.php?2+0. (accessed May 11, 2008), 6.

97 Cornell, North Korea Under Communism, 71.
98 French, North Korea: The Paranoid Peninsula, 31.
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scale.”®® Simultaneously, Kim Jong-il developed his concept of the Juche era and its
“revolutionary practice... to create a new independent world.”100 With the continuing dilution of
Soviet Socialism, and China’s opening to reforms, the North Korean regime seemed destined to

become the world’s vanguard of Socialism.

Indeed, it can be assessed that the North Korean emphasis on Juche’s ideological roots in
Marxism-Leninism is an essential strategy to bolster its legitimacy and authority. Though
Pyongyang portrays the Juche idea as North Korea’s indigenous adaptation, the regime arrogates
to itself to the same claim of the legitimate authority of a universal and scientific political theory
that is inherent to Marxism-Leninism. Simultaneously, Kim Il-sung’s cultivation of the role as
North Korea’s great revolutionary leader bestowed ideological authority and political legitimacy
— on a par with Marx, Lenin, Stalin, and Mao — upon himself, and eventually upon Kim Jong-

il as his dynastic successor.101

C. JUCHE - STATE RELIGION AND DEVOUT DYNASTIC CULT

The 2008 CIA World Factbook describes North Korea’s religious background as
“traditionally Buddhist and Confucianist, some Christian and syncretic Chondogyo (Religion of
the Heavenly Way).” The same source adds the following note: “autonomous religious activities
now almost nonexistent; government-sponsored religious groups exist to provide illusion of

religious freedom.”102

99 “Kim Jong Il: Brief History,” Foreign Languages Publishing House, Pyongyang, Korea, Juche 87 (1998),
77-78. “In the major regions of the world, progressive organizations and figures from press circles inaugurated
committees for the translation and publication of the works of Comrade Kim Il Sung, translating and publishing
great volumes of work annually. In the period from January to October, 1980, Comrade Kim Il Sung’s works were
published in 50 languages with a circulation of 24.43 million copies, and carried in more than 1,000 newspapers and
magazines in 124 countries. So, the ranks of followers of the Juche idea increased rapidly, resulting in the formation
of the Juche idea study organizations in nearly all countries of the world with memberships of political figures,
people from academic and press circles, fighters of resistance armies, youth and students as well as high-ranking
party and government officials.”

100 hid., 84.

101 Kim Jong 11, “Let Us Advance Under The Banner Of Marxism-Leninism And The Juche Idea,” (on the
occasion of the 165" birthday of Karl Marx and the centenary of his death, May 3, 1983), http://www.korea-
dpr.com/library/206.pdf (accessed May 11, 2008), 8-9. “In the course of leading the Korean revolution the great
leader Comrade Kim Il Sung gave scientific answers to all problems arising in the revolution and construction on the
basis of the Juche idea and systematized the Juche ideology, theory and method in an all-round way. All his
ideology, theory and method proceed from the Juche principles and embody them. In this sense we call Comrade
Kim Il Sung’s ideology, theory and method the Juche idea.”

102 Central Intelligence Agency (CIA), The CIA World Fact Book 2008 (Washington, DC: Central Intelligence
Agency, 2008), https://www.cia.gov/library/publications/the-world-factbook/geos/kn.html (accessed May 11, 2008).
Remarkably, this source does not mention — or provide any information about — Juche at all.
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Following a basic definition of a religion, three essential elements are beliefs, rituals, and
ethics. The respective system of religious belief in a divine being (“superhuman or spiritual”),
however, as the overarching reference to determine its rituals and ethics, is regarded as the most
important attribute of a religion. At the same time, the religion’s theology — its narrative, its
teachings, and its doctrine — provide linkage and guidance for the religious beliefs. “A religion's
theology is its handbook of beliefs .... Theology is important because it puts a religion's beliefs

in an order that people can understand.”103

In the case of North Korea, the overarching and holistic approach of applied Juche
satisfies all three essential religious requirements: (1) belief in and divine deification of the Great
Leader and the Dear Leader; (2) enshrined rituals and behavior patterns concerning the
veneration of these two leaders; and (3) a moral and ethical code, provided by the two Kims’

writings, teachings, and “on-the-spot guidance.”104

With North Korea’s 1998 revised constitution, the late Great Leader Kim Il-sung, four
years after his death, was anointed “eternal President of the Republic.”195 Thus, Pyongyang’s
Supreme People’s Assembly (SPA) effectively declared North Koreans the “disciple[s] of the
world's only non-living president.”106 At the same time, the SPA accorded Kim Il-sung’s son,
Kim Jong-il, the nation’s “highest administrative authority” as Chairman of the National Defense

103 “Getting to Know the Basics of World Religion,”
http://www.dummies.com/WileyCDA/DummiesArticle/id-974,subcat-RELIGION.htmlI?print=true (accessed May
11, 2008). Adapted from Marc Gellman and Thomas Hartman, Religion for Dummies (New York: Wiley Pub.,
2002). For a more detailed reflection on defining characteristics of religion see Austin Cline, “What is Religion?
Defining the Characteristics of Religion,” About.com: Agnosticism/Atheism,
http://atheism.about.com/od/religiondefinition/p/WhatReligion.htm (accessed May 11, 2008)

104 oh and Hassig, North Korea Through the Looking Glass, 4. “Despite having limited formal education, Kim
also took on the Confucian role of great teacher, dispensing wisdom on any and all subjects as he visited the
countryside on his famous on-the-spot guidance tours. As the cult of the ruler was augmented by North Korean
propagandists, Kim became transformed from a brave guerilla fighter attached to the Chinese and Soviet armies to a
supernatural being who could even command the weather and transcend time and space.”

105 DPRK’s Socialist Constitution (Full Text). “The DPRK and the entire Korean people will uphold the great
leader Comrade Kim Il Sung as the eternal President of the Republic, defend and carry forward his ideas and
exploits and complete the Juche revolution under the leadership of the Workers ' Party of Korea. The DPRK
Socialist Constitution is a Kim Il Sung constitution which legally embodies Comrade Kim Il Sung 's Juche state
construction ideology and achievements.” See: Preface of the amended and supplemented socialist constitution of
the DPRK, adopted on 5 September 1998 by the first session of the 1% Supreme People's Assembly.

106 “Comeback Kim,” Indian Express Newspapers, Bombay, September 11, 1998,
http://www.indianexpress.com/res/web/ple/ie/daily/19980911/25450884.html (accessed May 11, 2008).
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Commission.107 An association with the Christian God in heaven and his son Jesus Christ, sent
earthwards to bless man with salvation, literally seems to obtrude itself and is probably not at all
accidental. In the wake of Kim IlI-sung’s death — some sources report — all over North Korea,
3,500 “towers of eternal life” have been erected. Since then, Pyongyang allegedly has spent
“$530 million to erect various monuments” and an estimated total of “at least $890 million

annually to stage personality cult campaigns.”108

Similarly, Kim Jong-il’s proclamation of the “Juche Era,”*® decreed after his father’s
death, might evoke amusement in traditional Western minds. Such amusement, however, misses
the point that the traditional Christian era of Anno Domini (A.D.) — in the year of the Lord —
has come to an end in North Korea. Instead, April 15, 1912 marks North Korea’s indigenous
modification of Anno Domini: the year of the Lord Kim Il-sung. Today, North Korean
computation of time and date is based on the eternal President’s birthday.

Accordingly, April 15 is the highest public holiday in North Korea, and “two of the four
national holidays are the birthdays of Kim Il-song [Kim Il-sung] and Kim Chong-il [Kim Jong-
il].”110 The elder Kim’s birthday is commemorated as the “Day of the Sun.”111 “On such days,
candy was dispensed to all the kids in the country, sometimes even to those in the camps,”

107 C1A, The CIA World Fact Book 2000 (Washington, DC: Central Intelligence Agency, 2000),
http://www.umsl.edu/services/govdocs/wofact2000/geos/kn.html (accessed May 11, 2008).

108 «“The Real Picture of Human Rights in North Korea,” Korean War Educator, International Human Rights
League of Korea, 2008, http://www.koreanwar-educator.org/topics/korea_today/p korea_today human_rights.htm.
(accessed May 11, 2008). “After the death of Kim Il-sung in July 1994, they began to construct the ‘towers of
eternal life.” Now they say they have constructed these towers in all villages in North Korea. The main ‘Tower of
Eternal Life’ was erected in 1997 in the precinct of Kim Il-sung’s mausoleum, namely the Kumsusan Palace in
Pyongyang. The 92.52-meter-tall [303.54 ft.] tower stands there overlooking the 17,000 sg. meter [6.56 sq. miles]
precinct.”

109 Kim, “An Analysis Of Religious Forms,” 128. “North Korea has developed juche ideology into a sort of
worldview or personal view of life, and designated the birthplace of Kim Il Sung as sacred grounds. On the third
anniversary of Kim Il Sung’s death North Korea proclaimed the so-called ‘Juche Era’ which counts the year of
1912, the birth year of Kim Il Sung, as the first year, and enacted April 15, the birth day of Kim Il Sung, as the Day
of the Sun.”

110 Helen-Louise Hunter, Kim 1l-Song's North Korea (Westport, CT: Praeger, 1999), 19.

111 voice of America, “VOA: North Korea Celebrates Birthday Of Late National Founder,” U.S. Federal News
Service, Including U.S. State News, April 15, 2006, http://www.proguest.com/ (accessed March 9, 2008). “State
media reports say North Koreans attended government-sponsored events Saturday to commemorate the ‘Day of the
Sun.” Kim Il Sung died in 1994 but maintains a cult following and is considered the country's ‘eternal president.” He
was succeeded by his son, Kim Jong Il, who enjoys the same revered status in North Korea as his late father.”
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remembers Kang Chol-Hwan, former penal camp inmate and later North Korean defector to
South Korea.112 |ikewise, Helen-Louise Hunter relates:
North Koreans celebrate Kim’s birthday with extra food rations and new clothes,
given out once a year on Kim’s birthday to reinforce the idea, taught in nursery
school, that Kim is the source of all material, as well as spiritual, gifts to the

people. The children sing songs of praise on receiving their new school
uniforms.113

Analogies to the Christian Christmas tradition of giving gifts to loved ones, donating to the
needy, and singing Christmas carols again seem evident and might not be unintended. Kang
Chol-Hwan, who later spent a decade of his youth growing up in a North Korean concentration
camp, recalled his childhood memories accordingly:
To the child I was, Kim Il-sung was a kind of Father Christmas. Every year on his
birthday, he would send us gift packages of cakes and sweets. Our beloved
Number One chose them himself, with a care and kindness that gave his gifts a
savoriness all their own. Thanks to his generosity, we also had the right, every

third year, to a school uniform, a cap, and a pair of shoes. ... All during my
childhood, Kim Il-sung had been like a god to me.114

Likewise, Pyongyang’s official statements employed similarly pompous and messianic
vocabulary as a rhetorical device. In March 2008, for example, North Korea’s official homepage
maintained that “The Leaders are the sun of the nation and mankind.” However, in May 2008, on
a modified D.P.R.K. webpage, the URL was no longer active.l1®> In the same way, the
Pyongyang-controlled Korea News Service in Japan reported on “the anti-U.S., anti-fascist

movement for national salvation with the Juche-based strategy and tactics.”116 Likewise, an

112 Kang and Rigoulot, The Aquariums of Pyongyang, 133.
113 Hunter, Kim II-Song's North Korea, 19.
114 Kang and Rigoulot, The Aquariums of Pyongyang, 1, 136.

115 1n March 2008 the cited quotation, describing the “Leaders” of the DPRK, was found under
<http://www.korea-dpr.com/pmenu.htm>. In May 2008 this URL was no longer active. A modified “DPR Korea,
Official Webpage” no longer utilizes such ornate language to portray the DPRK leaders. However, “Great Leader”
Kim Il-sung’s Autobiography — an epic work of 24 Chapters and 2161 pages — is still available as a 7.22MB PDF
version (see <http://www.korea-dpr.com/library/202.pdf>). In comparison, the 1982 “new King James version” of
the Holy Bible, “containing the Old and New Testaments” comprises 1236 pages (Holy Bible: The New King James
Version, Containing the Old and New Testaments. Nashville: T. Nelson, 1982). In contrast, “Dear Leader” Kim
Jong-il’s “Brief History” contains a mere 160 pages (see http://www.korea-dpr.com/library/103.pdf for the PDF
document).

116 “Statement of spokesman for Japan mission of NDFSK,” Korean News, News from Korean Central News
Agency of DPRK, provided by Korea News Service (KNS) in Tokyo, August 27, 1999, Juche 88,
http://www.kcna.co.jp/item/1999/9908/news08/27.htm (accessed May 11, 2008).
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ordinary KCNA (Korean Central News Agency) press release reported about “Seminars on the
immortal exploits of General Secretary Kim Jong Il [which] were held in Russia, Nepal,
Mongolia and Peru from Feb. 12 to 15 on the occasion of his birthday,” accompanied by
exhibitions “showing his [Kim Jong-il’s] immortal Songun leadership exploits.”117 In the same
way, a KCNA report conveyed a message of worldwide relevance and acceptance by giving the
impression that government officials in Austria devotedly observed February 16 and the “Day of
the Sun,” and “highly praised Kim Jong Il for the leadership exploits he has performed by
turning the DPRK into an ideological and military power under the uplifted banner of
Songun.”118 Qverall more than 1,200 honorific titles are officially sanctioned to revere Kim

Jong-il, “The Lodestar of the Twenty-first Century,” according to Paul French.119

The daily veneration of the Kims’ teachings and writings extends to a remarkable
dimension. “The average man’s work day is extended by three or four hours and the average
woman’s work day by two to three hours for political study.”120 Such “political study” is
tantamount to Juche study and is usually performed within one’s “unit...the basic social
grouping of North Korean society.”121 In light of an eight hour work day, six days a week, these
examples illustrate the “exorbitant amount of time involved in the perpetuation of the cult.”122 In
fact, it can be assessed that the social grouping into units constitutes a fundamental factor in the

state’s Juche indoctrination and its utmost Orwellian penetration of society.

Such descriptions might resonate with recollections of grandparents who grew up in a

deeply religious age and/or rural society, and who, in their youth, experienced a demanding

117 “Seminars on Exploits of Kim Jong Il Held,” Korean News, News from Korean Central News Agency of
DPRK, provided by Korea News Service (KNS) in Tokyo, March 1, 2008, Juche 97, http://www.kcna.co.jp/index-
e.htm (accessed May 11, 2008).

118 “February Holiday Celebrated,” Korean News, News from Korean Central News Agency of DPRK,
provided by Korea News Service (KNS) in Tokyo, March 1, 2008, Juche 97, http://www.kcna.co.jp/index-e.htm
(accessed May 11, 2008).

119 French, North Korea: The Paranoid Peninsula, 67. “... in 1997 the North Koreans took a full-page advert
in the New York Times to celebrate the rise to power of Kim Jong Il, describing him as ‘The Lodestar of the
Twenty-first Century’.”

120 Hunter, Kim 11-Song's North Korea, 33.

121 1bid., 37. “It [the unit] can be the school one attends; the factory, collective farm, or government office
where one works; or the military unit to which one is attached.”

122 \hid., 34.
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focus on “Ora et Labora” (prayer and work).123 In comparison, not unusually, in the nineteenth
and early twentieth centuries’ Catholic societies, an early morning matins would start, and an
evening vesper service would finish, an eight to ten hour work day — six days a week. Although
matins and vesper services take only fifteen to twenty minutes, in contrast with two to four hours
of daily Juche study, the resulting dedication to Catholic beliefs and virtues can be regarded as
quite significant. One can only imagine the effect of much lengthier daily sessions devoted to
Juche study.

Referring to Kim Il-sung’s on-the-spot guidance micro-management trips of inspection
throughout the country, Helen-Louise Hunter reported as follows:124 “Kim’s words of instruction
on these inspection trips were usually printed in bold-face print or darker print, much like Jesus’
words in some editions of the Bible. He was the only person ever directly quoted in North

Korea.”125

Surprisingly, Hunter observed, “While they [North Koreans] can — and do — renounce
the cult intellectually, expressing abhorrence at its excesses, they retain an almost religious

feeling toward Kim [ll-sung] as a semi-god for the North Korean people.”126

123 Benedictine Sisters Transfiguration Monastery, “Our Benedictine Vows,” (Emmaus, PA),
http://www.emmausosb.org/vows.html (accessed May 11, 2008). “Ora et Labora” ("Prayer and Work") is the motto
of the The Order of Saint Benedict. According to the Rule of St Benedict (ch. 58.17), “Benedictine monastics
promise vows of stability, conversion through the monastic way of life (conversatio) and obedience ... Stability is a
lifelong commitment to the monastic way of life in a particular community. ... A disciplined life in a stable
community, all committed to seeking God provides the setting for pursuing a radical conversion to the reign of God
known as conversion to the monastic way of life ... Obedience is expressed by listening and responding to God's
daily self-revelation, by participating in monastic authority, by joining the prioress and community members in
prayerful reflection and decision making, and by acceptance of the authority vested in the prioress by the Rule of
Benedict.”

124 Hunter, Kim I1-Song's North Korea, 13.Kim Il Sung’s “personal style of leadership ... combined with his
penchant for on-the-spot guidance, allowed him to become personally familiar with virtually every town and village,
every factory and farm, in North Korea. Over the years, most North Koreans saw Kim at close hand on one or
another of his routine visits to their provinces. Kim is reported to have spent an average of from ten to fifteen days
each year in each of North Korea’s fifteen provinces, making a total of from 150 to 225 days a year outside
Pyongyang. He is said to have traveled more than 318,000 miles in thirty years, from 1950 to 1980, averaging
approximately 32 miles a day.”

125 hid., 15.
126 hid., 27.
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Another example of the propagated divine nature of the Kim dynasty is the frequent
reference to the mythology-laden, ancient holy grounds of Mount Paektu, as Kim Il-sung’s
revolutionary stronghold and the alleged birthplace of his son and successor.12” An official

D.P.R.K. internet publication declares:
On February 16, Juche 31 (1942), Kim Jong Il was born in the log cabin under the
blessing of the whole nation. His birth was a bright sunrise promising the

completion of the revolutionary cause of Juche started by President Kim Il Sung,
the glory of Korea and a source of greatest joy to the Korean people.128

In a Korean Central News Agency press release a Cuban embassy official is allegedly quoted
after a North Korean government-sponsored visit to Mount Paektu: “Mt. Paektu fully shows the
greatness, spirit and grit of Kim Il Sung, a great man born of heaven, and Marshal Kim Jong II,
the son of Mt. Paektu.”129 Paul French gives a summary of the myth surrounding Kim Jong-il’s
fabricated birth on Mount Paektu:

Kim [Jong-il] was reputedly born on Mount Paektu, traditionally Korea’s highest

and most sacred mountain, where legend has it that Korea came into existence

5,000 years ago. As he came into the world a new star appeared in the sky, a

double rainbow appeared, an iceberg on a nearby lake cracked, strange lights

filled the sky and a swallow passed by overhead to pass on to the world the news

of his birth.130

Western scholars, however, maintain unanimously that Kim Jong-il was almost certainly

born on February 16, 1942 in Siberia, where the Kim family had found refuge from Japanese

127 «Kim Jong 1I’s native home in the Mt. Paektu secret camp,” Naenara, Korea Computer Center in DPR
Korea, http://www.kcckp.net/en/tourism/attraction/attract-view.php?2+0. (accessed May 11, 2008). “According to
North Korean propagandists, Kim Jong Il was born in a log cabin on Mount Paekdu, the legendary birthplace of
Tangun, the mythic father of the Korean people.” Oberdorfer, The Two Koreas: A Contemporary History, 346. “It
[Mount Paektu] is the sacred mountain and the holy place of the Korean nation for its association with the
revolutionary history of President Kim Il Sung and for its honour [sic] as being the birthplace of leader Kim Jong
.-

128 “Kim Jong II's native home in the Mt.Paektu secret camp,” Naenara, Korea Computer Center in DPR
Korea.

129 “Military attaches corps visits Mt. Paektu area,” Korean News, News from Korean Central News Agency of
DPRK, provided by Korea News Service (KNS) in Tokyo, August 27 1999, Juche 88,
http://www.kcna.co.jp/item/1999/9908/news08/27.htm (accessed May 11, 2008).

130 French, North Korea: The Paranoid Peninsula, 57.
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persecution.13! Kong Dan Oh and Ralph C. Hassig conclude that the creative fabrication around
Kim Jong-il’s mythical birth on the ““sacred” Mount Paektu provides the illusion that he is a gift

to the Korean people from heaven.”132

Again, resemblances to Judeo Christian religious belief seem ostentatious. Indeed, the
North Korean Mount Paektu folklore around the Kim family deeply resonates with biblical
themes: “When they saw the star, they rejoiced with exceeding great joy.” (Matthew 2:11).
However, the Bible’s modest description of the Israelites’ Exodus, and their leader Moses
receiving the Ten Commandments at Mount Sinai, combined with elements of the Christian
nativity gospel and the Star of Bethlehem seem to pale next to the fanciful and pompous

hodgepodge of the Kim dynasty’s Mount Paektu saga.

At the same time, the patriarchic leader’s Mandate of Heaven is a traditional Confucian
concept which widely resonates with legitimacy. Pyongyang’s religious ideology holds that
North Korea’s ultimate salvation will arrive after Kim Jong-il and Juche bring about the eventual
defeat of their enemies: the United States, South Korea, and Japan. The ensuing spread of Juche
across the world — in the North Korean view — will mark the subsequent arrival of paradise on
earth. 133 By substituting a few nouns, such a message can probably resonate with the doctrines

of various religions.

In the meantime, Juche’s religious prominence seems to receive more and more
concerned recognition. A 2006 publication of Voice Of Martyrs (VOM), an Oklahoma-based
evangelical organization — covertly proselytizing in North Korea — subtly acknowledges
Juche’s religious status by labeling it “a false trinity consisting of Kim Il Sung, the ... ‘father;’
Kim Jong Il, the ... ‘son;” and the ‘holy fire” of Juche ideology.”134 Michigan State University’s

Asian Studies Center arrives at a similar conclusion, stating that “Juche and the veneration of the

131 French, North Korea: The Paranoid Peninsula, 57.
132 Oh and Hassig, North Korea Through the Looking Glass, 120.
133 French, North Korea: The Paranoid Peninsula, 49.

134 Todd P. Nettleton, “They All Went Back.” VOM, The Voice of the Martyrs, Newsletter, October 20086,
http://webdirect604.com/VOMSO/PDF/VOM_Oct_Newsletter NKArticle.pdf (accessed May 11, 2008). VOM -
The Voice of the Martyrs “is a non-profit, interdenominational organization with a vision for aiding Christians
around the world who are being persecuted for their faith in Christ, fulfilling the Great Commission, and educating
the world about the ongoing persecution of Christians. VOM is headquartered in Bartlesville, Oklahoma, with thirty
affiliated international offices, and an enormous team of servant-hearted volunteers.”
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two ‘Leaders’ is a religious phenomenon.”135> Of similar significance is the earlier discussed

reference to Juche, as the world’s number ten religion, published by Adherents.com:136

It is true that Juche has only a nominal presence outside of North Korea. But it
has so many adherents, is so influential in their lives, and is so different from any
other religious system, that including it on this list may be necessary in order to
accurately reflect the total world religious economy. As with the other religions
listed here, inclusion on this list does not constitute endorsement, merely
recognition of Juche as a statistically significant distinct religion. ... While we
recognize there may be validity in continued classification of Juche as a highly
"heretical” subset of Communism or general secularism, it seems that, on balance,
to do so today is no more accurate than continuing to classify Buddhism as a
Hindu sect.137

At the same time, David Henke — the Watchman Fellowship’s Founder and Chairman of
the Board138 — in an essay on “The use of Mind Control in Religious Cults,” concludes that the
North Korean regime’s ideology amounts to “religious cultism.”139 Similarly, Christopher M.
Centner, a senior intelligence analyst with the Defense Intelligence Agency (DIA), has observed
that, “When compared to the attributes of a cult, North Korea slides easily into the definition.”140

By means of a nine point checklist, derived from theological characteristics and commonly
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these individuals and groups is one of David's passions.” “Watchman Fellowship is an independent Christian
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utilized to analyze cultic organizations, Centner deduces that “Juche and the worship of Kim
Jong-1l match almost perfectly with those attributes expected to be found in a cult.”” However,
due to “Pyongyang’s fundamentally hostile worldview and its fanatical, resolutely
uncompromising Kim-focus doctrine,” Centner further assesses that “North Korea matches the
pattern of the most violent cults.”141 Former CIA analyst Helen-Louise Hunter, in her 1999
sociological study on North Korea, arrived at a similarly meaningful conclusion: “the Kim cult

may prove to be one of the most remarkable cults of all time.”142

Paul French, however, connects the personality cult to the Juche ideology: “Although
other major personality cults in the socialist world have been similar to that in North Korea,
arguably none has been so total and complete as in the DPRK, or has had such blatant theoretical
justifications as those enshrined in Juche.”143 Australian Korea scholar Andrei Lankov concurs
and points out that “the decision to introduce the Juche Era was just one of several

manifestations of Kim Il Sung’s posthumous ‘personality cult.””144

The extreme scope of the cult is explained by the “state’s total control of the media —
everything from the mass rallies held to mark anniversaries of one of the Kims’ birth or the Great
Leader’s death to popular songs that extol the Kims.”145 On the other hand, the cult’s deep

penetration is achieved by “extend[ing] the cult into the private realm.